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PREFACE 


Maulana Sayyid Abu Al-Ala Maududi’s thoughts are 
acknowledged worldwide and the message of his 
movement resonates with educated people everywhere. 
His books are available in all major languages and have 
been translated into numerous local dialects. 


The book “Come Let Us Change This World” is also 

part of this effort. The late Kokub Siddique, who spent 

‘ years compiling this book, was eager to spread Maulana 

Maududi’s message in his lifetime among the educated 
people of the US and Canada. 


The compilation contains chapters from several of 
Mauidudi’s books like, /slam aur Jadeed ma’shee nizaam,. 
Sood, Islami nazme maishat ke usool o maqaasid, . 
Musalmanoun ka maazi haal aur mustagqbil, Islami 
nezaam aur laadeeni jamhuiriyat, Tajdeed wa ahyaae 
deen, Musalman aur moujooda seyasi kashmakash, 
Roodad Jamaat-e-Islami (I & 2"), Shahaadate haque, 
Dawate Islami aur us ke mutaalbaat, Jihaad fi sabilillah, 
which Mr. Kokub found useful during his dawah mission. 


The book, published by Markazi Maktaba. Islami 
Publishers thrice, is now coming out in a new attractive 
format. 


The book is ‘bound to be welcomed by en 
dawah activists too stand to gain from this new edition. 


Publishers . 


PART-I 


MUSLIMS & THE WESTERN 
DELUGE 


_ Have they not pondered upon themselves? Allah 
created not the heavens and earth and that which is 
between them save with truth and for a destined end. But 
truly many of Mankind are msyebevers in the meeting 
with their Lord. 

AL Qur’an. xxx:8 


_ And they have taken other gods besides Allah in the 
hope that they will be helped. : 
Ibid. xxxvi:74 
. O’ye who believe take not into your intimacy those 
outside your ranks: They will not fail to corrupt you. They 
only desire your ruin. Rank hatred has already: appeared 

from their mouths. What their hearts conceal is far worse. 
Ibid. I11:118 


The power of Abu Lahab (the epitome of disbelief) 
will perish, and he will perish. His wealth and gains will 
not exempt him. 


Ibid. CXI:1-2 
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THE FOUNDATIONS OF 
WESTERN CIVILIZATION 


Reaction against Religion 

This movement (the renaissance) had a head on clash 
with the Christian religion of the medieval ages soon after 
it started, and this clash ended on a reprehensible note 
which proved disastrous not only for Europe but for the 
whole world. The early Christian schoolmen and 
scholastics had constructed the entire edifice of their 
religious beliefs and the biblical picture of the universe 
and man on the concepts, logic and information. provided 
by Greek philosophy and science. They apprehended that 


if any of these foundations received the slightest jolt, the. 


entire superstructure would come down with a bang, and 
with it religion would also be finished. Hence they were 
not ready to tolerate any criticism or research which 
brought the established points. of Greek philosophy and 
science into question. Nor were they prepared to listen to 
any philosophic thought which put forward anything alien 
to the established thought and made it necessary for them 
to revise their scholasticism. Further, they could not allow 
any. scientific research which proved wrong any one 
aspect or portion of the theory of man and the universe 
provided by the Bible and accepted by the schoolman. 


They considered every such thing a direct threat to | 


religion and to the entire cultural, political and economic 
system based on religion. As opposed to this, the people 
who were doing the work of criticism, research and 
discovery under the influence of the movement for the 
renaissance of learning could not help noting at every step 
the weakness of the philosophy and science on which the 
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entire system of belief and religious learning rested. But 
as they advanced in this field, the churchmen, backed by 
political and religious power, tried to stop them by force. 
Those who had eyes could not help seeing many things 
which went against the accepted theories and ‘which were 
now appearing in a clear light. But the church was 
adamant that instead of reviewing the established things it 
would blind the eyes which saw with a new light. 
Sensitive minds could sense the flaws in many of the 
concepts which had previously been accepted as final and 
logical arguments in favour of various beliefs. But the 
church, instead of reassessing the concepts, said that the 
minds which brought up new things should be smashed. 


The first consequence of this conflict was the tinge of 
rivalry and adamance against religion and its followers 
which coloured the new scientific awakening. As the 
persecution practiced by the religious ones .increased, this 
obstinacy also- increased, and this stubbornness did not 
remain confined to being a reaction against Christianity 
and its church but made religion, as a whole, its target. 
The standard bearers of the new learning and the new 
civilization took religion itself to be a fraud and thought it 
incapable of standing a rational examination and that its 
doctrines are based not on logical arguments but on blind 
superstition and that it shrinks from the advancing light of 
knowledge lest its dupery stand unveiled. 


Musalmanon ka Mazi-o-hal Aur mustagbil ke liye layha-e-amal 
I Noy. 1951. (Speech) Pp.19-21 


The effect of revolt against Religion on the new 
Civilization : 

Then, as this ¢onflict widened from the sphere of 
learning to the fields of politics, economics and the social 
system, and after the decisive defeat of the church, the 
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edifice of a new way of life rose under the supervision of 
the upholders of the new Civilization it produced two 
more results which left a deep impress on the future of 
humanity. : 


One, that from every department of the new system of 
life “religion” was practically thrown out and its circle of 
influence was confined to the personal beliefs and actions 
of individuals.:The idea that religion has no right to 
interfere in politics, economics, public morality, law, 
learning and knowledge or any other section of social life, 
became an essential part of the. fundamental principles of 
the new Civilization: Religion is an individual’s personal 
affair. If a person, in his private life, wishes to believe in 
God and the Prophets he may do so, and if he wishes to 
follow their guidance he can go on doing it: But the entire 
scheme of social life should have nothing to do with the 
question as to what guidance religion gives about it. 


Second, that the new civilization was permeated with 
dei-phobia and a secular non-religious mentality got 
rooted in its innermost being. However, much the arts and 
sciences progressed, that stubbornness, which had been 
aroused against religion, remained rooted in them. After 
growing up on such intellectual diet, this Civilization, 
wherever it reached, spread the idea that whatever religion 
teaches, be it God and life after death or revelation and © 
Prophethood, deserves to be treated with suspicion. Some 
proof for its soundness should be provided, and if it is not 
forthcoming religion should be rejected. This attitude of 
thought influenced the entire philosophical system of the 
west. It not only alienated science and literature .from 
religion but led to the construction of social and 
philosophical system which are totally .devoid of the 
theistic idea and the concept of judgment after this life. 

Ibid. Pp.21-23 
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A LOOK AT WESTERN THOUGHT 


1, The influence of Hegel 


... In this way Hegel’s version of the development of 
civilization generally led people to think that every 
civilization of the past ended when it did owning to its 
weaknesses and defects, and left its better points to the 
later civilizations. In other words the civilization in which 
we live is a summing up of all the finer points of past 
civilizations. The possibility of further progress lies in the 
appearance of new thought which may challenge the basic 
assumptions of the present civilization. Nothing remains 
in the past ages which may necessitate turning back to 
them for guidance and understanding because history has 
already tested and found wanting those of their parts 
which were not absorbed into the following ages. If our 
historical understanding can value anything in the past it is 
only to the extent that it has been a worthwhile thing in its 
own era and has played its part in the development of 
civilization. However, today it is neither valuable. nor 
worth acquiring because history has already given the 
verdict on it. ’ 


We must note how dangerous this shiideophg4 is. Ifa © 
person accepts this concept of history, would you expect 
him to retain in his mind the value of those ages in which 
Hazrat Ibrahim Hazrat Musa and Muhammad (on whom 
are Allah’s blessings) lived? Can he ever turn to the era of 
the Prophet and the right-guided Caliphate for guidance 
and direction? In fact this is a well thought out and 
organized philosophical attack and if a mind succumbs to 
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its onslaught the very root of religious thinking in it is 
cut! _ Ibid. Pp.26,27 


2. Darwin: “The world is a battle-field.” 

The average mind influenced by Darwin came to 
believe that the universe is a battle field where at all times 
in every direction a constant struggle for survival is on. 
That nature is made in such a way that one who wishes to 
live has to struggle, fight and hit back and that the essence 
of nature is its tendency to only consider those worthy of 
existence who prove that they have the strength to live. In 
this merciless macrocosm he who is destroyed meets his 
end because he is weak, and he should be destroyed. And 
he who survives, lives on because he is strong and should 
survive. The earth and all its means and whatever it 
contains rightfully belong to the strong who has proved 
his ability to live. The weakling has no right on these 
things. He should make place for the strong and the strong 
is entirely in the right if he removes or eliminates the 
weak and takes his place. 


Consider what man wouid become for his fellow: men 
as this concept of the universe and this version of the ways 
of nature percolates into the depths of his mind. Can there 
be a place for sympathy, mercy, sacrifice and other noble 
human virtues in this philosophy of life? What relevance 
have justice and equity, trust-worthiness and honesty, 
truthfulness and righteousness. to this view? How can 
Right have significance here for those who are weak, or 
oppression be taken to mean a sin for which the powerful 


' For detailed criticism of the mistakes of this philosophy, see 


Tefhimat part IT (Pp.213-225) and Tafhim-ul-Qur’an Vol. I (Surah 
Maida, Note 35) 
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may be taken to account? Human beings have-always . 
indulged in fighting and quarrelling but previously it was 
supposed to be a breach in nature; now it has become an 
inevitable outcome of nature’s way because after all the 
universe itself is a battle field. In the past too the world 
has been a witness to oppression but previously it was 
supposed to be oppression, while now it has obtained 
validating. philosophy which made it the right of the 
strong. This philosophy provides the. Europeans with 
-handy logic for the crimes they had committed against 
other nations. If they wiped out or enslaved the original 
inhabitants .of. America, Australia and Africa, it was 
according to this logic their right which they took entirely 
according to the laws of nature. Those who were 
liquidated deserved to be liquidated, and those who took 
their place deserved that they should replace them. If 
previously the conscience of the West felt any misgivings 
‘on this score, Darwin’s logic removed them with 
arguments and proofs. Whatever the position of these 
ideas in science, when they entered the realm of culture, 
society and politics, human beings became wolves for 
each other. 

Ibid. Pp. 28-30 


3. Implications of Marx’s historical materialism 


... Here I wish to point out that this (Marxism) has put 
forth a concept of life in this world similar to those of. 
Hegel and Darwin. Hegel had presented the world of 
thought as a battle field. Darwin showed the world and 
nature to be an arena of brutal war and Marx painted 


' Brief criticism of their scientific position can be seen in 
_ Tafhimat Part I. 
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human society itself in the same colours. In this picture we 
see Man, from the beginning, fighting and quarrelling. His 
nature demands that for his needs and interests he should 
fight with his fellow beings. Entirely on the basis of 
selfishness humanity has been divided into various 
classes, entirely owing to selfishness there has been 
conflict and antagonism between various classes; and the 
entire evolution of human history is due to this selfish 
class conflict. Not only. the conflict between nations but 
the fight between the various classes within a nation: 
appears in this picture entirely as a natural phenomenon. 
In it we see that if there is a relationship between human 
beings it is that of shared needs and interests. To join 
hands with those thus related to us and of fight those 
whose economic needs clash with ours although they may 
be our fellow citizens or co-religionists is entirely right, 
and in fact, abstention from this activity, and not 
participation in it, is against nature. 

Ibid Pp. 30, 31 
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THE BASIS OF WESTERN ETHICS 


After ignoring AJlah (God) and life after death 
evidently morality had to draw its norms from 
materialistic values and the only basis it could find for 
itself was that of experiment. In this matter, however 
much one way wish it, there is no possibility of re- 
establishing the values provided by religion on a new 
base, or of maintaining in human life and moral principles 
taught by the blessed apostles supported by anything other 
than, faith, The “ethical” philosophy which. actually 
flourished in the atmosphere of irreligion and rejection of 
life after death and which became part of the western way 
of life, was that of utilitarianism with a streak of a 
simplified materialistic version of epicureanism. The 
foundations of the entire western culture and way of life 
were laid on this mixture. Whatever the academic 
elucidations of utilitarianism and epicureanism in books 
may be, the essence absorbed from them by western 
civilization and the western man was characterized by the 
notion that valuable in that which benefits myself or, if 
“myself? was’ conceptualized in a wider sense, then that 
which benefits my nation. And benefit was supposed to be 
worldly gain — some comfort, some pleasure, or some 
material profit — whatever benefits me or my nation in this 
way is good, worth valuing and obtaining, and all efforts 
should be expensed in the effort to possess it. Whatever is 
not so and does not benefit me or my nation in any way 
which can be felt or measured does not deserve any 
attention. As opposed to this whatever causes loss from 
the worldly point of view or deprives one of benefits and 
pleasures is evil and sinful and it is necessary to avoid it. 

Ibid. Pp. 31-33 
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FAR REACHING INFLUENCES OF 
WESTERN DOMINATION . . 


1. The economic system 


They (the British) imposed. their economic system 
alorig with their economic philosophy and concepts, on us 
and imposed it in such a way that acceptance of the 
principles of their economic system became the only 
“open Sesame” to livelihood and subsistence. This first 
made us devour haram livelihood, then gradually erased 
the distinction between haram (forbidden) and halal 
(permissible) from our minds and finally this process 
reached its nadir and a large number of us simply lost our 
belief in those teachings of Islam which forbade many 
ways of acquiring livelihood which the economic system 
established by the west declared lawful. , : 
Ibid. Page 37 


2. Law , 

They imposed their laws on.us and through them not 
only practically changed the features of our social and 
cultural system, but also considerably changed our social 
concepts and legal ideas. One who has any understanding 
of law knows of its extremely deep relationship with 
morality, and society. Whenever a man prepares a law 
_ there is always a definite outline of morality, society and 
culture behind it according to which he wishes to mould 
human life. Similarly when he abrogates a law it is as if he 
cancels out the moral and social philosophy on which the 
previous law was based, and changes the picture of life 
which it had made. So when our British rulers abrogated . 
all those.Shariah (Islamic) laws which were in force in the 
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country and implemented their own law instead, it did not 
merely mean that one law had replaced another. 


It meant that a cancellation mark had been scratched 
across one system of morality and culture and the 
foundations of another moral and social system had been 
laid. To consolidate this change they implemented the 
teaching of their legal education in law colleges which 
imbedded this idea in the minds, of its recipients that the 
previous law was backward and primitive and in no way 
suited to a society of the modern age and this new system 
of law making, inclusive of its principles and ideology, is 
more correct and progressive. Not only that, they even 
shoo‘ our basic belief that Allah alone has the authority to 
make laws. Instead they stressed the idea that this matter 
is no concern of Allah! It-is the work of the legislature to 
make obligatory, necessary and lawful whatever it wishes 
to, and to forbid and ban whatever it desires. To estimate 
the influence of these laws, it is enough to note that they 
legalized adultery and fornication, gambling and wine and 
many types of corrupt business and trade. With their 
support and under their protection innumerable forms of 
sin and licentiousness became customary, and owing to - 
lack of their support, many of those good qualities which 
had survived even in that age of decay were erased. But 
conditions had deadened our religious sensitivity to such’ 
an extent that even the holy and the upright ones saw no 
harm in a Muslim becoming a lawyer or judge under this 
legal system. In fact things reached such a pass that those 
who in opposition tried to revive the principle of.al-hukmu_. 
lillah (“law belongs to Allah alone”) were considered 
Kharijis (extremist fanatics). 

Ibid. Pp. 37-39 
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3. Social and Cultural Effect. 


They (the British) imposed their corrupt morals and 
ways of living upon us and imposed them in such a way 
_ that only those could go near them or be given any 

importance by them who were morally close to them and 
appeared in the colours of their culture. This was the 
‘guarantee of influence, prosperity and material 
advancement. That is. why gradually our upper classes, 
- followed by the middle class, adsorbed their colour and 
finally photography, the cinema, the radio and the living 
example of important people spread the contagion to the 
masses. As a consequence; over a century, we have slowly 
slid to the position that we are tolerating the spread of co- 
education, women of noble families are indulging in wine 
and darice, daughters of upright men become actresses and 
exhibit such immodesty which at one time, even a 
prostitute of our society would have considered excessive, 
and thousands watch their daughters and sisters parading 
and applaud. New we are not very far from the point 
where, as in the west, people here will also raise the 
question that after all what is wrong with an unmarried 
mother and an illegitimate child? Why should they not be 
respected in the same way as a married woman and her 
legitimate child? The west did not reach this position in a 

day. It passed Hyough the same stages as we are. , 
Ibid. Pp. 39,40 
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MUSLIM REACTION TO 
WESTERN DOMINATION 


1, Shame, Apology and unthinking imitation . 


The reaction in one group amongst us was that let us 
take whatever the powerful and progressive nation ruling 
over us offers and keep on accepting the influences it 
wishes to spread. Acquire the education it offers, accept 
the economic system it is setting up, affirm the laws it is 
implementing, absorb the colours of its society and 
acquiesce to the political system it is constructing. : 


.. The great majority of the new-educated people 
among us accepted the western view point about religion 
almost ‘in its"entirety. They did not realize that whatever 
the west’ thought of religion had been derived from its 
view of Christianity and the Church and not from Islam- 
without a critical examination they also assented to the 
western assertion that religion is in fact a private matter 
and should have nothing whatever to do with the life of 
society as.a whole. This idea entered into their minds in 
some such way that today even those who without 
thinking often repeat the sentence that “Islam is. a 
complete system of life” constantly prove by their, 
behaviour that Islam is merely a “private. religion” which 
need not be referred to in public matters. Rather for the 
majority of those people Islam did not even remain a 
private religion because their personal lives, apart from 
the oral profession of Islam, circumcision and nikah 
(solemnisations of marriage), did not bear any. moral or: ’ 
practical sign of the guidance of Islam. Those in -this 
group who retained their religious~ inclinations or 
developed ‘them latter took the west and its philosophies, 
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‘\ ideologies and actions to be the standard of Truth and 
\accordingly started repairing and renovating Islam, its 
elief, its system of life and its history. They tried to 
mould everything. in Islam according to the western 
standard and whatever could not be moulded had to be 
_erase§.from the record and if it refused to be erased 
apologi ies had to be offered for it before the world at large. 


Ibid. Page 43 and Pp. 14-46. 


2. Inertia, Stagnation and Torpor , : \ 

A second group among us reacte (nk exactly the 
opposite way. While the first group was\swept away by 
the incoming tide, this second one became a. rock of: 
inertia to oppose it. This second group tried to retain the 
heritage of the eighteenth century transmitted to the 
nineteenth century in the fields of science, religion, 
morality, social norms and traditions inclusive of all its 
good and bad elements and not to accept any influence 
from the new victorious civilization. They did not - 
consider it worth while to waste time in understanding it. 
The relic-waving attitude of this group which it adopted 
on the very first collision with western civilization persists 

even today without any amendment. They did not spend 
any time in seriously considering the heritage of the past 
‘to find out what was worth retaining or discarding in it. 
Nor. did they seriously examine the incoming civilization 
to see what could be acquired from it and what rejected. 
Also they did not make any, reasonable attempt to find the 
defects in our thought and action which had resulted in 
our defeat or to ascertain: the power of science ‘and 
movement which had enabled nation coming from 
thousands of miles away to dominate us. Instead of paying 
attention to ‘these matters they spent their entire force in 
maintaining the previous condition and are at-it even 
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today. Their system of education and their syllabi are the 
same as they were at the beginning of the 19" century. 
Their pastimes are the same, their problems are the same, 
‘their way of thinking, their methods of work the 
peculiarities of their world are the same. Whatever was 
good in them has been retained and whatever defects were 
there have also been saved intact. : 
Ibid, Pp. 51.52 
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DISASTROUS RESULTS OF ' 
HIBERNATION AND INERTIA 


1. The first harmful result was that where the efforts 
to retain the status quo safeguarded the faith and other 
values connected with it, they also retained intact all the 
weaknesses and defects which had become a part of our 
religious concepts and religious groupings in the age of 
our decline and decay. This hotch potch of a heritage has 
fallen to our lot and‘ now it is becoming as ‘serious ‘an 
obstacle in the way of a proper Islamic’ revolution as the 
mentality of the westernized classes. 


_2. Secondly this reaction was harmful that it failed 
even to properly safeguard the core of our faith, morality 
and civilization as was their due and in fact led to the 
steady decay of that core. Evidently a deluge alone is a 
fitting reply to a flood. The rigidity of a crag cannot stop 
it. There was no power which could reply to the incoming 
torrent of Western civilization with the flood waters of the 
Islamic civilization. Here “safeguarding the antiques” 
sufficed and among these many things were saved which 
did not have the strength to live, nor were worth saving, 
and which could not be relied upon even to maintain the 
dignity of Islam when face to face with a hostile 
civilization. That is, the history of the last sixty years does 
not show any advance of Islam and its civilization it is a 
picture of constant retreat. Every year, month and day it 
has been receding and resiling while western civilization 
has been advancing and expanding. Every day that 
dawned saw an additional area of our lives lost to the 
mental waywardness, perversions of morality and 
licentious actions of the west as our faith, morality and 
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civilization gave up some more area under its sway. This 
speed of events could not be halted even for a mornent by 
our guardians of antiquity. 


3. The third damaging result (of hibernation) was that 
the composite mixture of Islam and _ un-Islamic 
conventionality which our religious class was trying to 
safeguard lost almost all its attraction, both from the point 
of view of thought and of action, for the wealthy and the 
intellectual sections of the population, and the remaining 
attraction too steadily decreased. On the one hand an 
opposing civilization was advancing with all the material 
and the resources capable of conquering minds, winning 
hearts and dazzling the eyes. And on the other Islam was 
being represented by arguments, theological hair splitting 
and other forms of intellectual indolence which could not 
satisty the mind, or appeal to the heart or please the eyes. 
As a result people who had worldly means and mental 
capacities at their disposal lost whatever little interest they 
had in religion and were gradually absorbed western 
civilization. Thus, the responsibility attached to our 
religious heritage gradually became the peculiar duty of 
people who were materially, mentally and socially of a 
lesser stature. 


4. The biggest loss which this policy inflicted was that 
men of religion were ousted from the leadership of the 
Muslim. In education, culture, society, politics, etc. the 
job of showing the way to the Muslims and of leading 
them was entrusted to people who neither know the faith 
nor feel the need of consulting it in any matter. They have 
been educated entirely on western lines. The fibre of their 
lives has been obtained from the western economic 
system. Their social life has been shaped and moulded by 
western influence. Their morals have been constructed on 
western values and principles. They have acquired and 
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practised the Shariah taught by the west’s law colleges. 
They have learned all their principles, fashions and 
factional tricks of politics from the west. They stepped 
forward and led the entire ‘nation according to the 
‘guidance’ they had gathered from the very source of 
misguidance and the nation followed them with full 
confidence. In all this business the work of mén of 
religion has been to go on in tranquil isolation with the 
routine tasks of theology and its formalized teaching. 
They are entranced by ritualistic repetitions of God’s 
name and are lost in counting the beads of the rosary. If 
ever they come out into the field of politics it is always as 
the ineffective camp followers of somebody else. 


Ibid. Pp. 54-57 
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MATERIALISM: COMMON BASE OF 
WESTERN CIVILIZATION 


I do not consider Communism a separate original 
civilization. It is only a new growth branching off from 
the western civilization which developed in Europe and 
which in revolt against the church freed itself of God and 
Prophethood to solve its problems in its own way. During 
the last few centuries this secular civilization has given 
birth to serious issues which resulted in deadly conflict. 
This has lead short sighted observers to think that there 
are some basic differences between them. In fact the 
difference between Capitalism, Fascism, Communism, 
etc. are only of a secondary nature. They all have one 
cultural concept in common: there may or may not be a 
God but man is under no obligation to obey Him (obey 
Him consciously and deliberately), is in no need of 
Guidance from Him, is not answerable for his deeds 
before Him: and there is no life after this life in which 
man’s worldly deeds will bear fruit. Man in totally 
independent and has to find his way in life in the light of 
his own knowledge, experience and needs and that the 
purpose of life is prosperity in the life lived in this world. 

_ Seminar “The world of Islam and the challenge of Communism” 


Chiragh-e-rah, Socialism number 
December 1967. P. 480. 
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CAPITALISM 


The Islamic system of economy, in its concepts and 
principles, is entirely different from the capitalistic system 
of economy. Their objectives are distinct from each other, 
their spirit is dissimilar, their paths are separate. New if 
we accept the principles and concepts of capitalism in any 
matter and then come to study any one ruling of Islam 
concerning the economic laws it will undoubtedly either 
appear entirely incorrect or we will be lead to amend it in 
such a way that it will entirely be shaped according to the 
capitalistic. mould. Its Islamic spirit will become extinct, it 
will not be possible to achieve the purposes and objectives 
of Islamic law with it, and in its essence it will be an 
Islamic ruling no longer. 
...Suud. 8 Ramadan 1366/27 July 1947 
P.6. published 1948 


The fundamental concept of capitalism, in simple 
words, is that an individual is the sole owner of what he 
earns, nobody else has a right on his earnings, he has the 
full authority to utilize his wealth as he pleases and has the 
right to hold back any wealth in his possession unless he 
gets a personal benefit in expending it. This concept © 
begins with the selfishness ingrained in human nature and 
finally reaches that extreme selfishness which suppresses 
all the human qualities necessary for the progress and 
prosperity of society. Even if we leave the moral view 
point and see it from a purely economic angle, it is evident 
that this concept inevitably leads to imbalance in the 
distribution of wealth, the gradual-concentration of means 
of production in the hands of a more fortunate or cunning 
class’ and the division of society practically into two 
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classes, the haves and the have nots. The “haves” control 
and utilize all the means of production merely in their 
personal interest and in the unending effort to increase 
their wealth still further they sacrifice the interest. of 
society as a whole according to their whims. As for the 
“have-nots” there is no chance of their sharing in the . 
wealth except in.so far as they serve the interest of the 
capitalist and having done so all their lives get the bare 
minimum to keep alive. Evidently this sort of economic 
system breeds, on the one hand, the money lender, the mill 
-owner and the land lord and on the other the worker, the 
peasant and the debtor. 


The very nature of this system demands an end to the 
social spirit of mutual help and sympathy. Each individual 
is forced to spend his life entirely on his own means and 
resources, there is no friend or helper, it is a closed 

‘ecohomy for the needy while each member of society is in 
hostile competition with the other in the effort to keep 
alive. There is an all out effort to seize hold of as much of 
the sources of wealth as possible, to hold them back in 
one’s own interest and to use them only for a further 
increase in wealth. Those who are unsuccessful in this 
struggle or do not have the strength to take part in it are 
left helpless and adrift. They find it difficult even to obtain 
alms. There is no mercy for them and no arm reaches out 
to support them. They either put an end to a life of torment 
by committing suicide or are forced to take to crime and 


immorality to fill their stomachs. ' : 
...Suud, Pp.9 10 


The new society which grew up on these foundations 
of modern capitalism was devoid of sympathy, 
cooperation, mercy, compassion and all other feelings of 
this kind and overflowed with qualities of the opposite 
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type. Let alone outsiders, this system precluded even the 
claim of one brother‘on another for support and help. On 
the one hand the invention of each new machine all at 
once threw hundreds and thousands out of work and, on 
the other, the government, society, the mill owner, the 
banker, none considered it their duty to make some 
arrangement for the livelihood of those thrown out of 
work, or incapacitated or no longer able to work. Further, 
this new system created such conditions and gave rise to 
such morality among the masses that no one considered it 
his duty to help a fallen or falling person. Whatever 
solutions this system puts forward to face accidents, 
sickness, death and other.abnormal conditions were meant 
for earning people, for those.earning beyond their needs 
who could save a bit. But if one is earning nothing at all or 
is earning just enough to keep alive, where should he go 
for help in case of calamity? The only answer modern 
capitalism has is that such a person should go to the pawn 
shop and pawn his cloths or his utensils or his wife’s 
jewellery and take a loan at 300 percent annual interest. 
And when he is unable to repay the loan plus interest he 
should go back to the moneylender to take further loan on 
interest to pay back the first one. ; 

; on Islam aur jadid maashi nazriat 

December 1959. Pp.40.41 


“Reformed” Capitalism Retains Basic Defects. 


In spite’ of changes, amendments and reform, 
capitalism still retains its basic defects. 


Unemployment has still not been removed. In fact, 
apart from war time, in all other conditions it clings to 
capitalistic society like a permanent disease. In a country 
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like U.S.A. where industry and production have reached 
great heights, 3,200,000 persons became jobless as soon 
as the war effort dwindled. Between April and May 1949 
this number grew to. more than 3,500,000 and reached the 
four million mark in June.! Be it a period of intense 
industrial and trade activity or a slack period, in almost all . 
conditions unemployment remains an integral part of 
capitalism. 


That amazing dilemma to which we have referred 
before is still there. I mean the situation in which on the 
one hand there are countless millions of people wanting 
the necessities and comforts of life, limitless natural 
resources\which can be utilized to prepare additional 
goods, and, finally innumerable people who can be put to 
work. On the other hand there is. the capitalistic system 
which produces much less than the expected consumption 
and that produce too remains lying unsold in the market 
because people do not have- enough money to buy it. 
Hence where even a limited quantity of goods cannot be 
disposed of no one dares to employ additional’ men or to 
use the natural resources, and when people remain un- 
employed there is no means whereby they can regain the 
power to buy. 


Not only that, but another serious problem remains as 
it was, that every year a very large quantity of 
manufactured goods as well as food—grains, fruit and other 
produce, instead of being brought into the market is 
deliberately destroyed in spite of the fact that there are 
millions of human beings who need this produce. The . 
capitalist prefers to destroy it and to Spend hundreds of 
thousands of rupees on its destruction rather than. bring it 


! These records have been surpassed in 1971-2— Trans. 
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into the market thus reducing prices and making the goods 
available to needy human beings at cheap rates. 


Capitalism. has also retained the fault that the state, 
society, the wealthy class, no one considers it his 
responsibility to support and help the countless people 
who though capable of working are unemployed, or are as 
yet unable to work or have been temporarily or 
permanently incapacitated. Even now the patient 
deserving treatment is supposed to be the one who has the 
means in his pocket, and the orphan ‘deserving education 
is the one whose father left him an insurance policy. Even 
now in capitalist society only those who saved up during 
bright days can hope to survive through a period of 
calamity. In short till todaysuffering, needy, helpless man 
is no one’s responsibility. Chance and random help is only 
an exception to the rule. 


The capitalist system even now suffers from the 
artificial raising of prices. Scarcity of some goods is 
brought about through systematic planning. The trend of 
the economy as a whole is still disturbed by invisible 
bargains and various forms of trade speculation and 
gambling. Individuals are still free, if they can provide the 
necessary capital, to manufacture whichever material they 
wish and as much of it as they wish and force it down the 
throats of society, whether it is needed or not, even though 
it may be downright harmful. Their only criterion is profit. 
The strange situation too persists in which extremely 
important needs of society are ignored while capital and 
labour are relentlessly spent on luxuries, the toys of lust 
and lechery and the pastimes of the over-fed.. The 
financially tycoons and the kings of trade and industry 
persist, openly and secretly, in their selfish schemes which 
cause international tension, competition, and war. . 
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Even today in the capitalist system the banker. is the 
last word in society and he and the state measure all the 
social values only by the standard of the rate of interest 
and makes them revolve around this centre. It is he who 
decides on which works capital should be spent and while 
making this decision the factor which impels him is not 
the need and necessity of society, but that the profit should 
equal or rise higher than the rate of interest. According to 
this standard if more is to be gained through providing 
wine than by arranging water for the masses he will 
unhesitatingly ignore the thirsting masses however, poor 
their water supply be and will instead busy mibnisels with 
providing wine for the debauchees. 


Capitalism also continues to suffer from the disease of 
trade: cycles, and after every few years of: flourishing 
business there is a depression. The business world is 
moving ahead in full swing when suddenly the trader feels 
that goods are not leaving the godowns at a reasonable ; 
rate. He cuts down his demand. The capitalist ever on the 
watch for the danger signal at once stops giving loans and - 
starts asking for repayment of earlier ones. The factories 
start closing down. Unemployment increases. Prices start 
falling. Merchants and buyers, expecting further 
reductions in prices, stop buying and demanding. The 
factories still in operation also reduce production. 
Unemployment increases further, Governments seeing a 
fall in income reduce their expenditure. Depression 
reaches new depths. Thus every step backwards leads to a 
regular .retreat till the bounds of total bankruptcy come 
near and there is a sudden reversal. Gradually the tide 
rises and the market starts flourishing again. The cycle has 
become a chronic sickness for the capitalists and till today 
it has evaded treatment and cure. 

Ibid. Pp. 84-88 


COME LET US CHANGE THIS WORLD 32 
Islamic Method of Uprooting Capitalism 


Islam has forbidden, prohibited and declared illegal, 
wealth gained from the following sources: deception, 
bribery, fraud, misappropriation of funds from the bait-ul- 
mal (state treasury), theft, use of faulty weights and 
measures, those businesses which spread indecency and 
licentiousness, prostitution, the manufacture of or trade in 
” wine and other intoxicants, interest, gambling, and all the 
methods of trade and business which are based on 
cheating or pressurising or those which lead to conflict 
‘and hate, or those which are against justice and public 
welfare. Apart from these it also prohibits hoarding and 
monopolies which make it impossible for the common 
man to make use of wealth and the means of producing. ’ 
Islam puts an end to these things by force of law. 


“Speech at Punjab University. 17 December 1965. 
Islami nazm-e-maishat ke usul-o-magasid, Pp.12,13 


Interest is Exploitation 


Capital does not have the right to appear in the shape 
of loans and to take a fixed profit regardless of whether 
those who labour with this money and put in 
organisational services earn any profit or not. The'real evil 
in interest is that a person or an institution gives its capital 
in the shape of loan to trade, industry or agriculture, and 
fixes a certain profit for itself before-hand. It is not 
interested in whether within a fixed time the business 


being carried on yields profit or results in loss and if there _. 


is profits, how much it is. The capitalist goes on taking his 
fixed profit month by month or year by year and also 
' retains this right to the original. This system we have to 
end. No one in the world can prove it reasonable. As 
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opposed to » this the Islamic principle is that if you ate 
giving a loan let it be a loan and you only have the right to 
take your loan back. And if you wish to make profits then 
you should straight forwardly become a shareholder or 
partner. Whether you put your money into agriculture, 
trade or industry, it must be on the condition that whatever 
profit accrués will work with the money according to a 
certain ration. This is what justice demands and this can 
make economic life flourish. 

Ibid. Pp - 26, 27 


How to End Capitalism and Retain Freedom? — 


The: concentration of trade, industry and other means of 
wealth in a narrow group or class which is constantly 
growing narrower and which is a result :of modern 
administrative policies, is entirely illegal from the point of 
view of the Islamic Shariah. The real problem is that an, 
attempt to change the situation by confiscation all these °. 
things and making them state property would be like 
trying to cure a minor disease with the help of a major 
one. An alternate way is that for the future we should , 
prohibit by law all the methods forbidden by Islam which 
lead to this concentration; we should break it down 
systematically through various laws and this concentrated 
wealth should be distributed throughout society on a large 
scale by methods which do not infringe the shariah. 
Guidelines in the conflict of ideologies, 
“Replies to 31 ‘vital Guestions: given in an interview with weekly 
: Chattan” 
‘Lahore April 1969. Page 19, 
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Capitalism A Carbuncle 


I consider contemporary capitalist society a carbuncle. 
The question of agreeing with any form aspect or concept 
of it does not arise. 

Ibid. p.24 


Illegal Land Holdings 


Ownership of land which is the result of coercion by 
the government, or of judicial fraud and legal hair-slitting 
or of any other method prohibited by the Shariah is simply 


illegal and not allowed by Islam. . 
Ibid P. 18 ; 
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ISLAM AND SOCIALISM: . 
NO RELATIONSHIP 


Islam and Socialism are totally opposed to each other. 
The basis of Islam is the belief that we belong to One God 
(Allah). And we have faith in the absolute truth of the 
Guidance in all matters of our life which Allah has 
provided us through His Prophet (peace be upon him) and 
His Book and as Muslims we are bound to follow this 
Guidance. For us the life in this world is subservient to the 
needs of our life hereafter and the purpose of life for us is 
to attain the pleasure of Allah and this is only possible if 
we follow the Guidance of Allah and His Prophet in this . 
world. Based on this belief Islam gives us a complete 
moral system and a complete system of worship so that in. 
practice our life, may be fully attuned to our basic belief. 
Along with this Islam gives us comprehensive laws and 
regulations which encompass the whole of our existence 
from family’and domestic life to the school, the law court, 
the parliament, the market and international relations. 


In sharp contrast Socialism begins with the idea that 
we do not need the guidance of Allah or any prophet and 
that we ourselves have the right to formulate a philosophy 
of life according to our needs in the light of our 
understanding: And on the basis of this idea Socialism 
puts forward its own philosophy of history, adopts a 
philosophy of economics and implements it by all means 
which may involve telling lies, breaking promises- or 
outright violence and bloodshed. 

"—Guidelines in the conflict of ideologies. Pp. 7,8 
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Basic Socialist Fallacy - 


‘For .Socialism, in. matters of economics, private 
property and man’s freedom:-to make use of it is the root 
of all evils. Hence, it. puts forward a system in which all 
economic means should be made part of collective 
* property and individuals’ should “be harnessed to this 
collective machine. But this is a strange and contradictory 
way of.,thinking that an ideology which believes that 
individuals are-unreliable should take it for granted that 
the individuals who: will work this collective: machine 
will-be ‘angelic in their innocence.and faultless above all . 
men and that under their control and administration the 
economic means of an entire country will be put to the 
best uses and wealth will be distributed justly. The 
contradiction and basic mistake in this way of thinking 
can be felt even by those of little thought but the 
experience of the last .50 -years has proved it in actual 
- practice. . ; ; Ibid. p.8 


Socialism Produces Super-dictators 
Two great experiments of Socialist Society have been 
carried out in Russia and China. In both place an 
individual was exalted to the position of God. In one, this 
position was given to Stalin and now the whole world is 
acquainted ‘with its horrible results. In the other, the 
personality cult of Mao was cultivated and its results are 
before us. A person like Liu Shao-chi has been the target 
of abuse and invective for the last two years but till today 
he has not been given the chance to clarify his position. 
74 Ibid. Pp. 8,9 
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Socialism: Extreme Form of Capitalism 


The enmity which Socialism has with capitalism is on 
the ground that Socialism does not consider it correct that 
a number- of individuals’ .should own land, trade and 
industry. So it collects the capital and land and hands .it 
_ over to the socialist state. In other words it concentrates 
capital even more than before-and after doing away with 
the power of capitalists and landlords whose, grip was 
comparatively not so tight it makes individuals totally 
helpless before a super landlord and capitalist - the State. 
In this system the same single organisation holds’ legal, 
political and military power and also ‘owns’ the entire 
economy. Thus a dictatorship unequalled by the despotism 
.of any other system comes into being. ~ 

pine : Ibid. P.9. 


Socialist System A Big Jail P 
Then if you think you will’ find that in practice only a 
few individuals or a group holds all the power of 
distribution of wealth and this power concentration is even 
more total than that of: a. king in a monarchy or of a 
’ capitalist or feudal lord in a capitalistic or, feudal society. 
Here one group has a tight grip over all the means of 
production as well as the political power. Such a situation 
has never arisen, throughout the world, in any system be it 
capitalist, monarchic or feudal. After this if they take the 
responsibility for providing people with the necessities of 
life their position is no different from that of a jailer who 
thinks it is his responsibility to provide the prisoners with 
bread, clothing, shelter and medical treatment. 
a , Ibid. Pp.14,15 
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Islam & Socialism: Class System - - 


If by class distinctions on the basis of sepia and 
labour you mean permanent class distinctions perpetually 
kept up with the help of law and administrative machinery 
then in Islam there is on place for such a thing. But Islam 
does not try to finish the class distinctions which arise 
owing to natural reasons for this would mean war with 
nature. For example if a person is born in a well to do 
family or in a developed. area he will have a good start in 
life but if he does not have the ability to retain his station 
or to develop further then, as a natural result:he will fall 
below the station of his birth. On the other hand if a 
person is born in a poor family or in an underdeveloped 
area he will begin his life according to the situation he is 
but if by dint of ability and by Grace of Allah he can reach 
a high station or the highest position, in an Islamic state 

_no obstacle will be put in his way. These are the natural 
classes created by Allah and are present in every society 
and their constituent groups keep on shifting naturally. 


Islam’s laws and regulations do not allow these 
classes to become permanent. In addition Islam makes full 
provision that there should be no war and hate between 
the well to do and the weak classes produced by the laws 
of nature and that the well to do classes should help to 
make the weaker sections stand on their own feet and that 
there should be no class which is not provided with the 
basic necessities of life like food clothing, dwelling, 
medical aid, education, etc. 


Whenever the Muslim, negligence towards Islam has 
produced a class system it has always had bad results. But ° 
if on the basis of these bad results we decide to perforce 
create a classless society, like the one Socialism claims to 
be its Ideal and which it has failed to create; then this will 
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be our second mistake and will be worse than our first 
one. War with nature, whether it takes the first shape 
whose results are before or the second, which is now 
being suggested, is bound. to prove bad. Socialism 
declared classless society to be its ideal but why has it not 
succeeded in this? Why has it brought forth new classes in 
place of the old ones’? The reason is of course that natural 
classes cannot be eliminated in any way. In its war against 
‘nature in the name of one class, the proletariat, Socialism 
destroyed the old privileged classes by use of brutality, 
terror, murder, loot and legalized dacoity but itself forced 
to produce new classes and in the chains of these new 
classes the very same class (the proletariat), in whose 
name the classless society was to be established, has 
suffered the most.' Our old experience and this new 
experience of Socialism points to the moral that we must 
return to the natural system towards which Islam guides 
us. 

-Ibid. Pp. 13,14 


“Islamic Socialism” an Absurdity 


Socialism is not merely a term used for the negation 
of capitalistic exploitation. It is a positive system which 
while negating one things affirms another. And _ this 
negation and affirmation cannot be divorced from each 
other. So if we use the term ‘Islamic Socialism’ it will 
immediately remind one of the affirmation of socialism 
along with negation of capitalistic exploitation. At the 
most the addition of the word “Islamic” will imply that 
this is only one of the several socialist schools of thought 
or in other words that it is a new edition of Islam some of 


' For a more detailed study of socialism see Sayyid Maudoodi’s /s/am aur 
jadeed maashi nazriat, especially pages 55-60 
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- whose components have been taken from Islam and : some 
from socialism. The question arises as to what is the 
position of the elements taken from socialism and 
included in this new edition of Islam? If their position is 
that they have been included to substitute for some defects 
and omissions in Islam then my opinion is that there is no 

need to believe in a religion: which one takes to be 
defective. Those who wish to leave this ‘defective’ 
religion and prepare a composite religion, a synthetic 
mixture’ of the principles of Socialism and the concept of 
God and the Prophet, should stop deceiving the Muslim 
people by remaining with them. Like the Bahais they 
should honestly make a separate religion and preach it to 
the world. If on the other hand they agree that whatever is 
borrowed should be in accordance with the Qur’an and 
Sunnah and not against them, then why talk of Socialism? 
Whatever is in accordance with the Qur’an and Sunnah is 
Islam itself. Since when has Islam become so bankrupt 
that its currency can only circulate under the guise. and 
seal of the mint of another religion? 


\ 


‘Ibid. P. 23. 
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INGREDIENTS OF 
WESTERN DEMOCRACY 


Secularism 


Firstly, consider secularism of worldliness which is 
the real base of this way of life. This concept which 
relates religion merely to a person’s individual life is 
totally absurd and cannot stand the test of reason and 
thought. The relationship of God and man is evidently a 
_matter of two attitudes. Either God is the Creator, Lord 
and Ruler of man and the entire universe or He is riot. If 
He is not Creator, Lord and Ruler, there is no need of even 
a private connection with Him. Is it not silly that a Being 
with Whom we have no vital relationship should be 
needlessly worshipped? And if in case he is the Creator, 
Lord and Ruler of ourselves and all the worlds, then it is 
‘meaningless to argue that His jurisdiction is limited to a 
person’s private life and where the social relationship of 
one and one — two persons starts His authority ends. If 
God Himself has set out this boundary line there should be 
some proof of it. And if in his arrogance man himself has 
declared his independence in social relations it is a clear 
‘ rebellion against his Creator, Lord and Ruler. Along with 
this rebellion. if one claims that in his individual life he 
believes in God and His faitn it would not be wrong to 
doubt this sanity. What could be more insane than the 
claim that individually each person is God’s bondsmen 
but when two or more bondsmen get together to constitute 
a society they do not remain bondsmen Each separate 
element accepts God as Creator but the composite of these 
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elements does not recognize this acceptance! Such a 
_concept.can only be the product of a mad man’s mind. 


Then it is impossible for me to understand that if we 
do not need God and His guidance in our domestic affairs, 
nor in our area and town, nor in school or college, nor in 
the market and the business centre, nor in parliament and 
government house, nor in the High Court and Civil 
Secretariat, nor in the Cantonment and police lines, nor in 
the field of battle and the peace conference where do we 
need them after all? Why should we believe in such a God 
and worship Him who either does not guide us in any 
- sphere of life of (may he forgive us) is so foolish that in 
no matter do any of His instructions seem practicable and 
reasonable to us? 


This was only the theoretical aspect of the problem. 
From the practical point of view its results are horrifying 
indeed. The fact is that whenever man severs his 
relationship with Allah (God) his connection with Satan is 
bound to come about. Actually there is no such thing as a 

. person’s private life. Man is a social being and his entire’ 
life is in reality life in society. He is born through a social 
relationship of a mother and a father. He wakes up in a 

’ family. As soon as he gains understanding he has to deal 
with a society, a fraternity, a township, a nation, a 
civilization, an economic and political system. The well- 
being and salvation of each individual separately and of ' 
human beings as a whole depends on the correctness of 
these innumerable relationships which bind human beings 
to each other as individuals and groups. And it is Allah 
alone who provides, human beings with correct, just and 
lasting principles as framework for these relationships... 
In a society where the social system works on the 
principle of secularism or worldliness, principles are made 
and broken every day according to desires and 
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inclinations. You can see for yourself that tyranny, 
injustice, breach of trust mutual lack of confidence have: 
penetrated every nook and corner of human relationship. 
Individual, class, national, and racial selfishness has been 
imposed on all human affairs; ranging from the 
relationship of two individuals to that of nations, no. 
human association is free from .crookednéss. Individuals, 
groups classes, nations, all of them, within their sphere of 
authority, as far as it is possible for them, have prepared 
laws and rules in accord with their interests... thus the net 
result of secularism is that one who adopts it, be he an 
individual or a group, or separate nations and countries, or 
the entire comity of nations, is bound to become .an 
uncontrolled, irresponsible self seeker. 


—Speech 9 May 1947. Islami nizam aur maghribi la dini 
- jamhuriat 11" printing, 
April 1969. Pp.15-18 


Nationalism 


Initially nationalism was a revolt against the universal 
despotism of the Pope and the Emperor and it only meant 
that various nations should be independent and free to 
‘formulate their own political and other decisions and 
should not be used as pawns by any spiritual or political 
power. But from this innocent beginning as the concept 
gradually developed, it reached the limit. where 
nationalism was itself installed in the very place from 
which the movement for secularism had removed God. 
Now every nation considers its national aspirations as the 
highest moral. Good is that which is useful for the nation 
although it may be lies breach of trust or oppression or 
any other deed which was considered a major sin by the 
old morality and religion. And evil is that which harms the 
national interest although it may be truth, justice, 
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fulfilmerit of a promise, upholding the right and anything 
else which was once counted as moral excellence: 
Bid. Pp. 12, 13 


We do not object to nationality because it is a natural 
fact. We are not against national welfare provided it does 
not include animosity for other nations. We have no 
objection to patriotism provided it does not reach the 
limits of national prejudice; under partiality for one’s own 
nation and hate for others. We consider national freedom 
the proper thing because it is the right of every nation to 
manage its own affairs and to control its own home and 
the rule of one nation over another is not right. But it is 
the worship of the nation, nationalism, which we not only 
disapprove of but consider hateful. The reality of 
nationalism is that it is another name for self worship. If in 
a.society the existence of a person who is slave of his self 
and his needs, who is ready to do anything to reach his 
objectives, is damnable; if in a township a family which 
blindly worships its own interest and uses all fair and foul 
means to further them, is a curse; if in a country a class 
which single-mindedly and totally oblivious of others 

‘chases its own profit, is a bane; why should we not 
consider that selfish nation an execration for humanity 
which, in the comity of nations, makes its national interest 
its god and through all means, fair or foul, indulges in its 
worship? ' Ibid. Pp. 18,19 


Western Democracy 


Contemporary civilization takes democracy to mean 
sovereignty of the people, that is, the collective will of the 
people in their own area is absolute and independent. This 
will is not, in the final analysis, subservient to the law but 
the law is pale to its desire and the only duty of the 


“ 
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government is that its administration should be utilised to 
fulfil the collective desires of the people. Now consider: 
first secularism freed these people from the fear of God 
and: the. grip of eternal principles and turned them into 
uncontrolled worshippers of. self. Then nationalism 
stupefied them with the intoxicant of national selfishness, 
blind prejudice and national pride. And now this 
democracy gives total authority of law making to the 
desires of the.unrestrained, intoxicated worshippers of the 
self and declares the achievement of the objectives desired 
by these people as a whole to be the only purpose of the 
government. The question is, in what way will the 
condition of this independent sovereign nation be different 
from that of a hoodlum. Whatever a hoodlum would do on 
a small scale if he were independent and strong would be 
done-on a much larger scale by a nation.of this type. Then 
if the world contains not merely one- such nation but all 
the lines of secularism, nationalism and democracy, is it 
~ surprising that the world resembles a wilderness in which ° 
wolves howl, hunt and kill? 

‘Ibid. Pp. 19,20 
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CAUSES OF OUR DECAY AND 
DOWNFALL 


The State of the Ulema 


But by and large the favourite pastime of the 
Ulema! of the faith was the debating and arguing of petty 
problems. Smail matters were made big problems while 
the .big problems were coricealed from the eyes of the 
Muslims. Differences of opinion were made the basis for 
permanent new sects and the sects became arenas of 
quarrels and fights. They spent entire lives in studying and. 
teaching Scholastic rationalism but neither took interest in 
the Qur’an and Hadith themselves nor aroused this interest 
in others. If they. took any interest in Fiqh (Jurisprudence). 

. it was only in the minor details, in digging up mountains 
to discover moles. They did not try to achieve a proper 
understanding of the faith. Wherever their influence 
reached it turned the vision of the people microscopic 
instead of orienting it to wide horizons. Today this entire 
heritage, the ready harvest of quarrels, debates, 
sectarianism and dissension, has come down to us. 


=iasaleiaion ka mazi-o-hal our mustagbil ke liey laiha-e-Amal 
11 Nov. 1959. Pp. 11-12. 


The Condition of the Sufis. 


Look at the condition of the Sufis and you will find 

. that except for a few pure souls, who themselves acted on 
the real tasawuff of Islam and taught it to others too, all 
the rest have preached and taught a tasawuff (mysticism) 


' Scholars (Usually traditional) — Trans 
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which had already been adulterated with Aristotelian; 
‘Vedantic, Manichean and Zoroastrian philosophies, and 
whose method had been so diluted by the ways of the 
Yogis, hermits, stojes and epicureans that there was little 
relevance left to the pure belief and actions taught by 
Islam. Humanity turned to the Sufis (mystics) to be guided 
to God’s way but they put it on different paths. When the 
later‘ones succeeded the earlier ones on the saintly throne, 
they inherited, among other property, the disciples of their 
elders and instead of training and teaching, the only 
contact between them now was of religious offerings and 
gifts. In the past, as well as today, the entire effort of these 
people has been that wherever the influence of their 
saintliness or of their inherited sainthood reaches they try 
their best to spot a proper knowledge of the faith from 
reaching there, because they know well that the magic of 
_ their holiness can enchant the masses only so long.as they 


are ignorant of the Islamic faith. . 
.-Ibid. Pp. 12, 13 


Historic Role of A Class of Ulema 


Most of them relied on government pensions. To get 
attached either to: the king himself or to. one noble or 
courtier or the other, interpreting the faith and laws of the 
faith according to the desires of those on whose pensions . 
they lived, giving priority.to their personal gains over the 
demands of the faith, dutifully using religious. weapons at 
the instigation of patrons to suppress the Ulema who stood 
up for the-. truth...these have always. been their 
characteristics. They strain at the gnat but swallow the 
camel. In the case of un-influential poor people their 
religious sensitivity has been so acute that they would not 
forgive lapses even the smallest details of supererogatory 
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’ prayers and create big disturbances for their sake. But in 
the.case of the wealthy and the powerful, be they Muslims . 
or Kafirs (disbelievers), these Ulema became compromise 
personified and not only in the minor details but even in 
major issues they’ found avenues of escape for their 
patrons. 

Ibid. P.16 


"Intellectual Stagnation 


‘ When we examine our intellectual history we find that 
for several centuries research. work had’ more or less 
stooped. All our study and teaching was limited to the 
early schools of learning. The concept that the work of our 
ancestors was the last word in learning and research and 
nothing can be added to it had taken deep root in our 
educational thinking. To cover the books of the writers of 
the early ages with new coatings of commentaries and 
footnotes was considered the highest form of devotion to 
knowledge and these were all that kept our authors busy in 
writing and our teachers in imparting. It is but rarely that 
one comes across an example of any thought, any new 
research or new discovery in the past few centuries. This 
led to complete intellectual stagnation. 

ar ; ; Ibid. P17. 


“They take their holy men for gods” , 


..This is the second’ kind of base ignorance and 
Res ity in which, off and on since ancient times till 
today; man finds .himself involved. This condition . 
emerges out of avery low level. of intelligence. The 
teaching of the blessed Prophets convinced people of the 
Oneness and Power of Allah and did away with all their 
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other gods but with the passage of time the.apotheosis of 
Prophets, Saints, martyrs, ‘upright ones, derwishes, 
Qutubs, saviours of the world, Ulema, Mashaikh, and 
“Shadows of God”, continued to find a place for itself in 
the beliefs of men. Moronic minds left the gods of the 
polytheists and in their stead took for gods those very men 
whose lives had been spent in eliminating the worship of 
man and establishing the worship of Allah alone. Firstly 
polytheistic rites of worship were replaced by a concocted 
“shariat” consisting of fateha, ziarat, niaz, nazr, urs, 
sandal, charhawa, nishan, alam, tazia and other religious 
‘works’ of this kind.! Secondly a complete mytholoty, 
which could easily contend with and put to shame the - 
mythology of the polytheists, was prepared concerning the 
birth and death, appearance and disappearance, miracles 
and holy powers, authority and control, and the wondrous 
conditions of these holy ones in their nearness to Allah 
Almighty. Thirdly, behind the fine fagade of intercession, 
_ Spiritual help, acquisition of grace etc. all those matters 
which constitute the relationship between God and man 
were relegated to the authority of these gentlemen. And in 
practice the condition became the same as that of the 
polytheists who believe in Allah but are convinced that the 
Lord of the universe is not easily approachable and all the 
affairs of men relate only to the lower hierarchy. The only 
difference is that in their case the lower hierarchy is called 
god, demigod, incarnation of God or son of God while 
these conceal it behind the facade of words like Ghous 
(one who answers the call.) Qutub (a special variety of 
saint) Abdal (saviour) Aulia (saint) Ahl Allah (man of 
God) etc. —Tajdid wa Ihya-e-din Pp.19,20 


“the reference is to intercession, prayers to the dead, saint worship and ” 
other superstitious innovations — Trans 
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Harmful forms of religiosity 
Life—negations 

1. This monastic type of ignorance pulls the chaste / 
and the upright members of human society away from the’ 
business of life into hermetic isolation, thus leaving the 
field to the worst type of mischievous and wayward 
elements. Evil doers rule the earth and freely spread 
oppression and tyranny while the good ones apprehensive 
of their salvation: keep busy with their devout 
supplications. , 


2. As far as the influence of this form of Jahiliat 
(ignorance) reach the masses they produce in them the 
wrong spirit of resignation and forbearance and an attitude 
of hopelessness and despondency which makes them a 
soft moral for tyrants. That is why kings, nobles and the 
priestly class have always taken special interest in 
propagating this monastic philosophy and morality and 

-under their patronage it has spread far and wide without 
difficulty. There is no example in history of the monastic 
philosophy and morality ever clashing with imperialism, 
capitalism or theocratic popery. _ 

3. When human nature defeats this monastic 
philosophy and morality it becomes necessary to write the 
‘book of excuses’. Someone invents the doctrine of 
atonement so that sins may be committed to the heart’s 
content without any fear of losing paradise. Another by. 
way of satisfying his lust produces the euphemism of an 

‘imitation of heavenly adoration’ so that the“heart’s fire 
may be quenched and the halo of holiness may also 
remain intact. A third, under cover of otherworldliness 
works in collusion with kings and nobles and spreads that 
net of spiritual overlordship whose worst examples are to 
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be found among the popes of Rome and the gaddi-nashins 
of the eastern world. 


Thus does this form of ignorance deal with its own 
(worldly) sisters. When it invades the Ummats of the: 
blessed Prophets of Allah it wreaks havoc of a different 
sort. Its first blow at the faith of God is that it presents this 
world before man not as a place of action and of test or as 
a sowing which will be reaped in the hereafter but as a 
house of punishment and a trap of illusions. Owing to this 
basic change in point of view man is apt to forget that in 
this world God holds him responsible as his vicegerent. 
Man starts thinking that he has not come to this world to 
work and to run its affairs but that he has been thrown into 
filth and dirt which he should run away from and escape, . 
that.he should live like a ‘non-cooperative’ and instead of 
accepting responsibilities should steer clear of them. This 
concept leads man to cast a timid look at the world and its 
work and far from carrying the burden of vicegerency he 
is apprehensive even of the normal responsibilities of any 
given culture. The entire system of the shariat becomes 
meaningless for him. The significance of worship and of 
the commands and prohibitions ordained by Allah as 
means of remoulding the world and fulfilling the duties of 
vicegerency is lost. As-opposed to this man, starts thinking 
that prayers coupled with some other religious deeds are 
atonement for the sin of living. Hence he pays all his 
attention to their mere formal ritual performance so that 
salvation in the hereafter may be gained. 


This mentality has led one group from among the 
followers of the Prophets -to the vicious circle of holy 
Communion and ‘knowledge of hidden _ things’ 
‘revelations’ and ‘insights’ through prolonged self 
abnegation, ‘seeking fulfilment’ through repetition of holy 
formulas, superstitious beliefs in magical prescriptions, 
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visiting the ‘heights’ and. to philosophical interpretations 
of ‘reality’. Lost in the. fulfilment of " supererogatory 
prayers, they have forgotten the role of the vicegerency of 
Allah which the blessed Prophets had been sent to 
perform. In another group it led to the disease of 
asceticism, finding hidden meanings, exaggeration, the 
digging up of small nuances, the weighing and measuring 
of extremely insignificant. things, and an extraordinary 
carefulness about minute details, so much so that the Faith 
of God became a delicate glass vase which the smallest 
possible thing can break into pieces. As a result these poor 
people spent all their time merely taking care that some 
small detail may not be misplaced and that the glass 
utensil so delicately balanced does not shatter into bits. 
The appearance of such niceties in the faith inevitably 
leads to stagnation, narrow-mindedness and timidity. Of 
course such people lose: the ability to look at the major 
problems of life from an all encompassing universalist 
point of view, the capacity to understand the universally 
applicable principles and generalisations of the faith and 
the understanding necessary to guide and lead humanity in 


every age and era. 
Ibid. Pp. 24-26 
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MUSLIMS HAVE FORGOTTEN 
THEIR MISSION ; 


The nation known as Muslim today has forgotten, and 
by its conduct has led the world to forget, the fact that 
Islam actually is the name of-a movement which ‘started 
with a purpose and some principles. And the word Muslim 
was meant for the group which followed this movement 
and went forward with it. The movement has been lost 
sight of. Its purpose has been forgotten. Its principles have 
been broken one after the other and its name, having lost 
all its significance, is now merely used to denote racial 
and social allegiance. So much so that it is used even on 
occasions where the very purpose of Islam is negated, 
where its principles are demolished and where instead o 
Islam there is all that is not Islam. 

—Musalman aur Mawjuda Siyasi 
Kashmakash. Part II Pp. 40,41 


’ Are These Muslims? 

Go out into the bazaars-You will find ‘Muslim’ 
prostitutes waiting on the balconies and ‘Muslim’ 
fornicators roaming below. Look at the Jails. You will be’ 
introduced to ‘Muslim’ thieves, ‘Muslim’ dacoits, 
‘Muslim pimps. Go around the offices and courts. You 
will find ‘Muslim’ indulging in bribery, forgery, perjury, 
fraud and other crimes. Go into society. You, will meet 
‘Muslim’ wine bibbers, ‘Muslim’ gamblers, ‘Muslim’ 
dancers, singers and musicians. To what depths the word 
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, ‘Muslim’ has been degraded and with what qualities it is 
being conjoined. 


... Islam was the name of the movement which arose 
to eradicate all immorality from the world. Under the 
name of Muslims it brought together selected people in a 
jama’at, upholders of the highest morality and standard 
bearers of moral. reform. In this jama’at terrible 
punishments like stoning to death, whipping which tore 
the skin to shreds, and even beheading were implemented 
so that among those who had set out to eliminate 
fornication and adultery no fornicator may be found, that 
those who had determined to stop wine bibbing may not 
harbour drinkers among themselves...what could be more 
degrading for Islam, which had started its movement with 
such strict rules and severs discipline and had picked out 
men of such high character for its Jama’at that prostitutes, 
pimps, thieves and fornicators, all be clept by the name of 
‘Muslim’. After so much degradation and abasement can 
‘Islam’ and ‘Musalman’ possibly still have so much 
importance that heads may bend with adoration before 
them and eyes seek their appearance? Have you seen 
anyone stand up out of respect for thosé whose honour is 
trifled with and whose personality is abused in every 
market, street and corner? . Ibid. 41-43 


A look At Decadent Muslim Society 


; The condition of the higher educated class is worse. 

They think Islam is the name of a racial nationalism and 
whoever is born of Muslim parents is anyhow a Muslim 
although in matters of belief, creed and way of life he may 
not have even a nodding acquaintance with Islam. Move 
around in society and you will come across fantastic types 
of ‘Muslim’. Another gentleman denies God, 
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Prophethood, and the Hereafter and fully believes in some 
sort of materialism of the other but this does not make any 
difference to him as a Muslim. Yet another gobbles up 
interest, does not even think of zakat but is still a Muslim. 
Another revered personality makes a display of his wife 
and daughter while taking them to the Cinema! or makes 
his daughter play the violin in a dance and song party and 
with him to word ‘Muslim’ remains affixed. 


Still another pillar of society considers prayers, Hajj, 
Zakat and other obligations unnecessary for himself, and 
wine, adultery, bribery, gambling and such other things as 
‘permissible’ for him. Not only is he indifferent to 
thoughts of haram (forbidden) and halal (permissible) in 
no detail of his life does he worry about finding out the 
law of God. In his words and deeds one can see nothing 
different: from a Kafir and polytheist. But he too is 
counted among Muslims. If you analyse this so called 
Muslim society you will find strange varieties and 
countless brands of ‘Muslim’. It is an aviary where there 
are kites, vultures, partridges, quail and thousands of 
others such animals and each one of them is a “bird” 
because he is in the aviary! —Ibid. Pp. 43,44 


' This was a time when these people. had not became our rulers. Now they 
have infected the whole population with help of T.V. and night clubs— 
Trans. : 
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THE ROOT OF EVIL 


Wheresoever evil is found in the world, at its root is 
one thing alone: -acceptance of supremacy and 
overlordship other than that of Allah. That is the source of 
all mischief and the seéd of all evil. Here the tree of evil is 
born whose branches then spread out to provide human 
beings with the poisonous fruits of disaster. As long as 
this root remains, however many branches you may cut, 
the only result will be that suffering and tribulation will 
stop descending from one direction and will start from 
another. . =lbid p.114 . 


Who are the mushrikin? 


Who are the mushrikin? All those people who in their 
private and public lives, along with obedience to God, 
give a share of obedience to other separate entities not 
living in obedience to God. As far as Allah’s law of nature. 
‘is concerned, every human being, willingly or unwillingly, 
obeys it because in this matter he is helpless. But within 
the area of existence in which man is free, some human 
beings become entirely subservient to forces other than 
God. Some others divide life into various parts; in some 
parts of it they obey God’s moral law (Shariah) and in 
others they bow before their own self or obey other. This 
is what is meant by sharing obedience due to Allah with 
others (Shirk). —Ibid p. 154 


Causes of the Muslim nation’s weakness 
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In my view that first and the fundamental defect is 
that the moral roots of the nation in which we have come 
forth have lost their grip owing to centuries of decadence. 

“Very little of that strength of character remains on whose 
bedrock unchangeable decisions, firm » intentions, 
unshakable determination and reliable promises and 
pledges could be based.: Since a long time they have 
nursed the peculiar weakness that they know a thing to be 
true, accept it in their hearts as true but cannot bear to 
sacrifice anything for it, be it energy or goods or the desire 
of the self, or one’s pet thoughts and ideas, or un-Islamic 
tastes and desires or their hobbies or anything else. That 
truthfulness appeals a lot to them which merely means 
talking of the truth and bestowing high work of praise on 
it and doing a few showy deeds for it and thereafter 
retaining the right to freely work against that truth in their 
business, in their institutions and in all matters relating to 
their life. That is why they readily, follow those ways of 
religiosity where all action and effort move around a 
compromise between Islam and waywardness. That 
truthfulness which asks for an unambiguous choice 
between Kufr (unbelief) and Islam, Truth and Falsehood, 
submission and rebellion, is an unbearable burden for 
them. . -Rudad-e-Jamaat-e-Islami, Part IT 

; 26 March 1944 Pp. 17,18 


The condition, even of sincere and pious people is that 
they do not know difference between real religious piety 
and religious professionalism and the art of religiosity. 
They have exchanged or confused the actual religious 
values with other values. Things which are extremely 
important or even of basic importance in the true faith 
have only marginal importance for them because their 
way of thinking has become such owing to a long period 
of teaching and preaching. As opposed to this, things 
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which have no importance in Islam or have only 
subsidiary importance have become the axis of their faith 
because religious professionalism and the religious artist 
has given them this importance. : 


Be they scholar or ordinary people or those between 
the two, there are few among them who have the religious 
insight to know which things in Allah’s religion have been 
given what importance, how much stress has been laid on 
various things and which can be left in preference for 
others. Ibid. P. 20 
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PART II 


RAISE ALOFT THE BANNER OF 
ISLAMIC REVOLUTION 


O’ye who believe! enter into Islam entirely and 


wholly. 
; Al—Qur’an II. 208 


_ Ye’are the best Community that hath been raised up 
(for the guidance) of mankind. Ye enjoin right conduct 
and forbid indecency; and ye believe in Allah. 

; -Ibid. HI. 110 


Allah does not look at your appearance and your 
wealth but he looks at your hearts and your actions. 
Hadith (Muslim & Ibn Maja.) 


He, who dies without exerting himself in Jihad and 
without having considered doing Jihad, dies in a state of 
hypocrisy. ; 

Hadith (Muslim). 


COME LET US CHANGE THIS WORLD 60 


THE PLEDGE OF A TRUE BELIEVER - 


For me the Islamic movement is the very purpose of 
my life. My life is dedicated to it, and my death should 
also be pursuit of this purpose. Others may follow it or 
may not. Jn all circum-stances this shall be my course and 
I will give my life for it. Even if not a single individual 
steps forward, I will yet do so and if none accompanies 
me I-will walk alone. If the entire world unites to oppose 
me, I will contend with it single-handed, undaunted. 

—3 Shaaban 1360. 27 August 1947 
Rudad-e-Jamaat-e-Islami, Part I. P.19. 
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COME, LET US CHANGE THIS WORLD 


Thus I am, in reality, a sort of convert to Islam who 
has adopted it after thorough examination and 
understanding. My heart and head have both affirmed that 
there is no other path to salvation and peace except this. I 
invite not only non-Muslims but Muslims as well to Islam. 
But the purpose of this invitation is not to maintain and 
consolidate the existing so-called ‘Muslim society which 
itself has gone far astray from the path of Islam. My call 
is: Come, let us put an end to the world-wide tyranny and 
chaos. Let us uproot the domination of man by man and 
let us build a new world on the lines indicated by the 
Qur’an in which humanity should regain its proper place 
and men may live with honour, freedom, equality, justice 
and brotherhood. 

Musalman aur Mawjuda Siyasi 
Kashmakash, (1939) Part III p.28. 
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WHAT HAVE YOU DONE WITH THE 
GUIDANCE? 


Your present and your future depend upon the way in 
which you behave towards the guidance which has 
reached you by way of the Prophet of Allah to which you 
* owe your names as Muslims and because of which, 
whether you are willing or not, the world treats you as the 


representatives of Islam. 
Shahadat-e-Hag P. 21 , 30. December 1947 


THE IMPORTENCE OF 
FUNDAMENTAL CONCEPTS 


...What is man, and what is his status and role in this . 
universe and what is the system according to which this 
universe is organised with man’s life should harmonize? 
The reply to this question, whatever it may be, will form 
the base for a concept of morality. Then, in accordance 
with the characteristics of this concept of morality the 
framework of different aspects of life will take shape, and 
within this framework will the laws relating to individual 
morals and character, social relations and all the affairs of 
life, appear in all their details and, finally, the entire 
superstructure of civilization will be built on these 
foundations. 

—Tajdid wa Ihya-e-din, February 1940 
Pp.13, 14 
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WORLDLY LIFE 


Because the life upon earth is meant to be period of 
test and examination there is no accounting here, neither 
punishment nor reward (in the ultimate sense). Whatever 
one gets here is not the reward for a good deed but 
material for further examination and the troubles and 
tribulations, calamities and disasters which occur are not 
the punishment for any evil deed but are mostly the results 
- of manifestations of physical laws over which man has no 
control but which are part of the natural system. The time 
for rendering an account, the sifting of deeds and the 
passing of judgement thereupon, will be after the passage 
of this life, and is named the hereafter. Hence whatever 
consequence and results appear in this world cannot 
become the criterion in judging whether an action is right 
or wrong, good or bad, worthy of acceptance or of 
repudiation. The real criteria are the results which will 
obtain in the hereafter. And the only way of knowing 
which actions and deeds will produce good results in the 
hereafter and which will produce bad results is revelation 
(wahy) which was sent down on the Prophets by Allah 
Most High. 

—Ibid. Pp. 29, 30 
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| THE OBJECTIVE OF THE 
HOLY APOSTLES 


The final purpose of the mission of all the blessed 
Apostles of Allah was to set up the “Rule of God” so that 
they could implement the entire system of life in the 
manner ordained by God. They were prepared to allow the 
ungodly to keep to their beliefs and to follow the ways of 


"ignorance so long as the effect of their actions remained 


limited to their selves. They were to prepared to allow the 
unbelievers, and naturally so, that they should retain the 
keys of power and authority and thus have the capacity, _ 
based on power, to run human affairs. according to the 
laws of the age of ignorance. That is why all the Prophets 
tried to bring about political revolutions. The efforts of 
some, like Hazrat Ibrahim, were limited to preparing the 
ground only. Some, like Jesus (peace be upon him), 
practically started the revolutionary movement but their 
mission ended before the proper establishment of . the 
“Rule of God”. And others took this movement to its 
successful completion. Such were Hazrat Yusuf, Hazrat 
Musa and Syedna Muhammad (peace and blessings of 
Allah be upon him). : 
—Ibid. P.34 
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OUR PUPOSE 


. We do not’aim at reviving the old civilisation of 
the Indo-Pak Muslims. Our goal is the revival of Islam. 
We are not opposed to the modern Sciences or the 
technical progress brought about by them. Our rebellion is 
against that civilization and culture which has been 
created by the western philosophy of life and its 
philosophy of morality. We do not wish to play a political 
game by recruiting members right and left for petty 
admission fees. We. aim. at picking out and organising 
people who would be ready to fight both backwardness 
and modernity for the supremacy of the real Islam of the 
Qur’an and the Sunnah. We do not believe in giving some 
Islamic colour to one or a few aspects of life. We are 
trying to make the whole of Islam supreme over the whole 
of life. Islam should govern both individual character and 
domestic life. It should govern the educational institutions, 
should be supreme over the departments of administration, 
and should guide the production and distribution of 
wealth. This all encompassing supremacy of Islam alone 
can give Pakistan a chance to fully enjoy the spiritual, 
moral and material benefits which. are the natural and 
inevitable results of working according to the guidance of 
the Lord of the universe. Then there will be hope that this 
country may be in a position to invite the Muslim 
countries to salvation and to leadership of the entire 
world. 

—Musalmanon ka mazi-o-hal 
aur Mustagbil ke Liye Laeha-e-Amal 
Pp.64, 65 (1951) 
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If YOU WISH ISLAM TO. 
DOMINATE LIFE... 


For this purpose it is necessary that we analyse the 
admixture of Islam and un-Islamic antiquity which has 
been solidified under pressure of hundreds of years and, 
‘after separating the antiques, take the essence of Islam, 
which may prove to be its essence according to the 
criterion of the Qur’an and the Sunnah. Evidently this job 
‘cannot be done without facing opposition, and severe 
opposition at that, from the group deeply attached to some 
element or the other of antiquity and backwardness. 


It is also necessary to distinguish the real cause of the 
progress of the west in culture and learning from its 
philosophy of life, way of thinking, social and moral 
waywardness; accept the former and totally discharge the 
latter from our midst. Evidently, this will not be tolerable 
for those among us who have made westernism or some 
western edition of Islam their faith. . 


Further, it is also necessary to find and organise 
people with Islamic mentality and constructive abilities 
who should combine a strong character and upright 
morality with a firm determination. Evidently such people 
are few and far between. It is not easy to find people who 
can withstand political and economic persecution, ridicule 
and abuse and face the storms of false accusations with 


patience and tranquillity. 
-Ibid Pp. 63,64. 
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ISLAM IS NO ONE’S MONOPOLY 


-The real thing before us is not a government’ by 
*Muslims ‘but the government of Islam; of that Islam which © 
embraces the universal principles of honesty and integrity, 
and a high civic sense. This Islam. is not the exclusive 
inheritance of any one of or anyone outside us. It has no 
special relation-ship with any one. Whoever believes in 
these principles and acts on them becomes the standard 
bearer of Islam. Even if anyone were of the basest origin 
he can be elevated to the position of a successor to the 
Caliphs of the Prophet (peace be upon him). Even if he is 
a mutilated Negro slave he can become the Imam of the 
nobility and of the cream of society of both Arab and non- 
Arab. As against this, those whose families have been 
Muslim: for the last 1350 years but who discard these 
Islamic principles, forfeit any importance as Muslims. 
And if a person who till yesterday was a Hindu, Christian 
or Parsi, indulging in idol-worship, wine bibbing, usury 
and gambling, today accepts the natural truths of Islam 
and observes them in practice, the way is open for him to 
attain the highest position of respect and honour within the 
fold of Islam. 
(Mauslman aur Mawjuda Siyasi Rushenakaste Part Ill P.22) 


ns 
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JAMAAT-E-ISLAMI’S 
MEMBERSHIP FEE 


Let me briefly mention what we demand and expect | 
of those who are attracted by our jamaat (Party), and wish 
to join it. We demand of them nothing- more than what 
Islam demands of every Muslim. We do not add even’a 
dot to the actual demand of Islam nor do we reduce 
anything from it. We present Islam in its entirety before 
every person and ask him to accept the faith with full 
understanding and consciousness. We ask. him to 
understand its obligations and to fulfil them 
conscientiously, to expel from his thoughts, words, and 
deeds every such thing as is against the law and the. spirit 
of the faith, and to give testimony of the truth of Islam by 
all his human actions. That is our admission fee as well as 
our rule of membership. Our constitution, the organization 
of our party as well as that towards which we call you are 
not concealed from any one. After studying them 
everyone can see that we have neither added anything to, 
not taken anything from Islam — the Islam based on the 
Qur’an and the Sunnah. If any one prove that we have 
added something to the teachings of Qur’an and Sunnah 
we will forthwith get rid of it and if we are shown 
something which we still lack although it is part of Islam 
we will unhesitatingly adopt it, because our whole purpose 
is to be the witnesses of the faith and so establish it in its 
‘entirety. 

. (Shahadat-e-Haq P.30) 
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BECOME LIVING EXAMPLES OF THE 
TRUTH OF YOUR PRINCIPLES 


The world should not merely hear us talk of the truth 
of our principles. It should see the’ evidence of their 
excellence by the manner in which we lead our lives. In 
our behaviour there should be the sweetness which a rich 
faith produces in the morals and routine. life of man. The 
world should be able to-see for itself what fine human 
beings are produced under the guidance of this faith the 
just society which is built up, the high moral atmosphere . 
which comes into being, the flowering forth of a clean and - 
blemish-free culture, the development of learning, 
literature, and the arts along healthy lines, the growth of. 
equitable, benevolent and- non antagonistic’ economic 
relations, the straightening out of all the entanglements of © 
individual and collective life, and the general well-being. 
and prosperity. (-Shahadat-e-Haq P. 11.) 
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IF YOU ACCEPT THE WHOLE OF 
ISLAM IN YOUR LIFE... 


. The world will look to you for justice and. will rely 
on you for your trustworthiness and honesty. Your word 
will be accepted as. réliable evidence. You will become the 
fountain of sublime beneficence. Compared to you the 
moral status of the high priests of paganism will become 
insignificant. Faced with your truthfulness and 
straightforwardness all their philosophies and politico- 
economic ideologies will be exposed in all their 
shallowness. The forces which can be seen today in their 
camp will break away one after the other and join. the 
Islamic camp so much so that a time will come when 
Communism will fear for its survival in Moscow, 
Capitalistic democracy will tremble for its safety in 
Washington and New York, Godless materialism will find 
it impossible to secure a chair for itself in the universities 
of Europe and America, racism and nationalism will be 
able to find no believers among the Brahmins and the 
Germans, and this present age of ours will be remembered 
merely as a story of admonition and warning that the 
followers of a universal and world conquering force like 
Islam had at time become so foolish they had the rod of 
Moses in their hand but were trembling at the sight of the 
sticks and the ropes of the magicians. 

: : Ibid. P.22 
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WE CLAIM NO MONOPOLY OF ISLAM 


We have never claimed, and so long as we have any 
sense left will never claim, that our party alone follows the 
truth and he who is not in our party is following untruth. 
Our call is not for the truth of our party. Our call only 
concerns the obligation which we and you have to accept 
as Muslims. If you are fulfilling it you are on the right 
path, whether you cooperate with us or not. However, it 
would not .be correct that you neither work for Islam 
yourself rior join anyone else in working for it, and on 
various pretexts and excuses avoid the obligation to 
establish the faith and to be its witnesses before mankind, 
or continue: to expend your powers on those works which 
lead to the establishment of an un-Islamic system so that 
your words and deeds bear witness not.for Islam but for 
some other system. ~ 

: (Ibid, P. 27,28) 
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JAMAAT-E-ISLAMI NOT A 
SECTARIAN ORGANIZATION 


People say to us that the Jamaat is founding a new 
sect in Islam. Those who do so de not seem to know the 
real causes of the emergence of the sects. These causes 
can be recounted under just four broad headings. First, 
that some thing which is not part of the real faith is added 
to it and then made the basis of Iman or Kufr or becomes 
the criterion for right or wrong. Second, that some 
particular aspect of the faith is given an importance not 
accorded to it by the Holy Qur’an and the.Sunnah, and 
this one aspect then becomes the rallying point for a 
particular group. Third, that the importance of the 
interpretative or the discretionary matters or opinions is 
exaggerated, and someone’s own point of view in such 
matters made the ground. for levelling all sorts of charges 
against those who differ, even to the extent of the charge 
of Kufr. Fourth, that undue importance is given to some 
particular personality coming after the Prophet, so much 
so that he is given a special status the denial of which is 
then made the basis of belief or disbelief, or that a group 
claims that it alone is on the right path and all the Muslims 
who do not share its views aré in the wrong. May I ask 
those who doubt our sincerity whether we have been 
guilty of any action which could fall under anyone of 
these headings? If it can be so proved, with cogent 
arguments, we shall forthwith acknowledge our fault and 


correct ourselves. 
: (Ibid. P. 32) 


x 
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THE KIND OF MEN NEEDED 
_FOR A MOVEMENT 


Whenever there starts any movement which has any 
moral, communal, or political objectives those who first 
respond to its call are the persons to whom it makes an 
intellectual appeal by its objectives and principles, whose 
own inclinations and aspirations find an echo in it, whose 
hearts tell them that this movement is in fact a right and 
proper one, and who then, having responded to its call, 
give their selfless devotion to it and spread its message in. 
true missionary spirit...As it spreads,: their active 
participation in it makes its truth more manifest to them 
- and binds them even more strongly to it. It is a 
characteristic of this manifestation of truth that it never 
allows a person to stop at the point where he was before 
the manifestation. It pulls him irresistibly forward towards 
the point from where he sees the light of Truth. That is 
why those who join a movement after becoming 
intellectually satisfied as to its correctness and becoming 
convinced of its truth find their lives transformed. They 
become entirely different from their previous selves. They 
become capable of performing deeds which no one could 
expect of them under ordinary circumstances; for the sake 
of principles they give up their friends and their near and 
dear ones. They cheerfully sacrifice their worldly 
wherewithal, their position, and all else that one normally’ 
associates with a respectable status in community life. 
They ‘are ready to undergo persecution and even 
imprisonment and tortures and, if it comes to that, are not 
afraid even of laying down their very lives for the cause. 
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The revolution in their lives or, rather, the metamorphosis, 
is so complete that their very appearance, dress, food, 
manners and all the actions that constitute one’s daily 
routine, at once strike people as different ftom their own 
and marks them out as a group apart from the others. They 
become so conspicuous that one glance at any of them, 
and the beholder says to himself: there goes a person who 
belongs to that movement. 


Every ideological movement beings like this. These 
are the kinds of people who constitute the spearhead of the 
movement. Its objectives and principles sift the people and 
pick out those for whom it represents the answer. to all 
their inner longings and aspirations and they, rallying to 
its call, make it their own, and become it devoted 


adherents and advocates. _ 
(-Musalman aur Mawjuda Siyasi Kashmakash, Part III pages: 34-36) 
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THE FOUNDATIONS OF A MOVEMENT 


The history of various revolutions is before us. We 
cannot but learn from it the fact that a revolu-tion is 
brought about only when there is a move-ment, leaders, 
workers, social consciousness, and particular moral and 
cultural atmosphere, all of which are conducive to the 
special requirements of the revolution.. The French 
Revolution was born of thé moral and mental background 
which was prepared by Rousseau, Voltaire, and 
Montesquieu. The Russian revolution was the product of 
Marx’s thought combined with the leadership of Lenin 
and Trotsky and the work of those innumerable 
communists who moulded their lives according to 
Communism. German nationalist socialism, more 
commonly known as Nazi-ism-took root in the peculiar 
moral, psychological and cultural ground prepared by 
such diverse thinkers as Hegel, Fichte, Nietzche, and 
others, and the leadership of Hitler. In the same way, the 
Islamic revolution too can take place only if an all- 
encompassing movement arises on the basis of Qur’anic 
ideology and concepts and the character and personality of 
the Holy Prophet (peace be upon him), and entirely 
changes the mental, moral, psychological and cultural 
values of the people. 

(Ibid. P.215) 
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THE CONDUCT RULES IN 
THE JAMAAT 


First of all, every individual who is in the Jamaat 
should be a true well-wisher not only of the organization 
as a whole but also of each of the individuals in it 
separately. Ill-feeling against the group, or the harbouring 
of any grudges, hate, jealousy or suspicion, or the desire to 
hurt others, are the worst of crimes, which Allah and His 
Prophet have condemned as incompatible with true Faith. 


The next is that the Jamaat is unlike parties where the 
‘motto is: My party, right or wrong. No, the bond which 
unites the members of the Jamaat is the belief in Allah 
Almighty, and the first demand which this belief makes on 
us is that our friendship or enmity, our love or hate, our 
likes or dislikes should all be for the sake of Allah alone. 
We must cooperate with each other in obedience to Allah 
but not in disobedience. 


Thus our belief in Allah requires that we be’ all well- 
wishers of the Jamaat. But that does not mean only that 
we should defend it against attacks from without, but also 
that within the organization itself we should be vigilantly 
on guard against those seeds of disruption and suspicion 
which ultimately bring about the disintegration of an 
organization. The greatest service to the Jamaat is to 
prevent it from swaying from the right path, or from the 
spread of wrong ideas or methods, to nip in the bud the 
emergence of any factions, to permit no high-handedness, 
to make no worldly interest or personality into an idol, and 
to preserve its constitution. The greatest favour one 
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believer can do to another is to warn him the. moment he 
sees him departing from the straight path and stop him 
when he is committing an offence against his own self. 
However, in this process of mutual correction, care must 
be taken that the advice given is not in the spirit of carping 
criticism or fault finding but rather out of friendly fellow- 
fee-ling and sincerity. The person we seek to reform 
should fee] from our attitude that we are truly perturbed 
and unhappy at his behaviour and wish him to become a 
better man rather than to. make ‘him feel that we suffer 
from a sense of superiority and only point out his fault in 
order to show it. 


The third point, which I have already hinted at, but 
which is of such importance as to deserve independent 
treatment, is that no attempt should ever be. made or 
tolerated for the formation of a Jamaat within the Jamaat. 
Intrigues, cabals, whispering campaigns, hankering after 
importance and positions, factionalism, and personal 
jealousies, are all extremely dangerous to the existence of 
any party, but in an Islamic party they have no place at all. 
Similarly back-biting, name-calling, and suspicion, are 
diseases which can ruin the healthy atmosphere within a - 
party and which we should do our best to avoid. 


The fourth is that mutual consultation is the essence of 
party organization. This should never be lost sight of. 
Whoever is entrusted with any responsibility should 
consult with his co-workers and it is the duty of whoever 
is consulted to give his honest, frank opinion. Anyone 
who has an opinion but keeps it to himself does disservice 
to the Jamaat, and similarly, anyone who due to some 
false notion expresses an opinion contrary to what he feels 
is guilty of a treacherous act, while the one who does not 
speak out when the matter is being discussed, but who, 
after a decision has been taken at variance with his own 
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line of thinking, begins to spread doubts and indecision, is 
the worst betrayers of the trust that the Jamaat has 
resposed in him. 


‘The fifth that no one should be so obstinate in his 
opinion that he makes an issue of itso that if it is not 
accepted he will either not cooperate with the Jamaat or 
act against the consensus of opinion of the rest. There are 
some who through ignorance regard such an attitude as 
one of rectitude, so that they will not depart from it, but it 
actually goes against clear Islamic injunctions and the 
practice of the Companions of the Holy Prophet (May 
peace be upon him and Allah be pleased with them). 
Whenever an occasion arose for consultation, whether the 
matter involved was the interpretation of any part of the 
Book or the actual practice of the Holy Prophet in any 
matter, or related to some affair of state, the practice. of the 
Companions was that so long as the issue remain-ed under 
consideration every person who had an opinion to give 
expressed it freely and frankly, together with his 
arguments. But if the decision went against the opinion of 
any Companion, he either withdrew it or, while still 
regarding it as correct, cooperated wholeheartedly with 
the others in the implementation of the decision. We need 
the same attitude for our Jamaat because if someone 
among us considers his ‘own opinion so important as to 
hold it above the party’s decision, he will be working for 
the disruption of the organization and not its preservation 
and fruition. : 


The last, and the most important for the party. 
movement, is that “There is no Islam without Jamaat and 
there is no Jamaat without leadership (imarat.)”! 
According to this principle, the moment a. jamaat is 


(1) A well known Hadith — Trans: > 
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formed, it “should forthwith, appoint an amir (leader). In 
‘choosing someone for ‘the office, the Jamaat should take 
utmost care that they do not pick up someone who himself 
aspires to the leadership or has even a lingering aspiration 
for it. The responsibility is so great that no one who is 
conscious of it will wish to undertake the burden it 
involves, while anyone who desires the office is really 
after the prestige, power, or profit that might go with it, 
and not for the sake of discharging the responsibility, and 
to such a one Allah Almighty will not give His support. 
The members may of course hold consultations among 
themselves as to who is best fitted for the task but there © 
should be ‘no canvassing for ‘or against anyone. They 
should scrupulously cast aside any personal leaning or 
likes or dislikes but seeks only to elect the one person 
who, in’their honest opinion, can be relied upon most for 
his fear of God, his knowledge of the book and the 
Sunnah, his religious acumen, his understanding of 
practical matters, farsightedness and prudence, resolution 
' -and perseverance in the path of Allah. Whosoever appears 
to answer to these qualifications, put your reliance in 
. Allah and elect him to be your Amir. Once you have done 
so, give him your wholehearted cooperation and support, 
do as he says in all that is in accordance with the teachings 
of Islam and correct and reform him if goes astray. 
(-27 August 1941, Rudad Jamaat-e-Islami, Part I. Pp. 21-26.) : 


COME LET US CHANGE THIS WORLD : 80 


IMPORTANCE OF REGULAR 
ATTENDACE AT JAMAAT GATHERINGS 


Once you have become part of the Jamaat, it is 
incumbent on you to promptly respond to any of its calls 
“tupon you, leaving all else aside. You can stay away only 

in those circumstances in which Allah and the Prophet 
(peace be upon him) permitted non-participation. Unless 
there is any such situation, you must give up all your 
preoccupations in order to attend a meeting if one is 
called. The cultivating of such an attitude is absolutely 
essential to the life of the movement..It is a false notion 
that because there might be nothing special to do or 
consider, one need not attend the meeting, or that one’s 
absence would not affect the ultimate decision. I would go 
so far as to say that even if there was no business to 
transact and you were only told to gather, you must 
perforce take yourself.to the meeting, because even the 
formation of the habit of promptly responding the one call 
is valuable training in itself. The task ahead is arduous and 
may well turn out to be a thankless ‘one. It requires high 
qualities of discipline which can only be cultivated 
gradually and unless one trains oneself in this discipline 
one would not be able to pull one’s weight in the 

organization. , : 
(26 March 1944, Rudad Jamaat-e-Islami, Part I, Pp. 13,14.) 
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THE STEPS NEEDED 


Jihad 


The first PEP to be taken in this Islamic struggle is to 
conquer one’s own self and make it a Muslim and 
completely subservient to the will of Allah. This is exactly 
what is meant by the hadith: 


(The real mujahid is one who battles with his own self 
in obedience to Allah). 


That is, before you confront the rebels against Allah 
who are around you, you must subdue the rebel inside you 
who is constantly urging you to go against the Law and 
the will of Allah. If you continue to nurture this rebel 
inside you to the extent that it is able to govern your 
action so that you bow before its demands in preference to 
Allah’s injunctions, then it is useless for you to presume to 
declare war against external rebels. This would be like 
campaigning for prohibition while you have a cellar full of 
wine in your own house. Such inconsistency would be 
disastrous for a movement such as ours. First make your 
own self obedient to Allah and then invite others to do the 
same. . ’ 


Hijrat ; 
The next in importance is hijrat, which does not 
necessarily mean leaving one’s home and hearth, but 


rather the turning away from disobedience to Allah 
towards obedience to Him. The true muhajir has to leave 
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his homeland because it is not possible for him therein to 
jead his life in accordance with the injunctions of Islam, 
but if someone merely performed the act of migration but 
did not mould his life according to those injunctions, h2 
would indeed be foolish. This too has been made 
manifestly clear in the Hadith. Asked which was the most 
meritorious hijrat, the Holy Prophet (peace be upon him) 
replied: “That-you give up whatever displeases Allah.”’ 


If the rebel inside us is not subdued, leaving one’s 
homeland has no merit in God’s eyes... To use a simile 
used by the Holy Prophet in one of his sayings, you have 
to be like a horse which is tethered to a post and which, 
while it can move about as far as the rope which ties it 
will allow, cannot stray any farther. The rope in our case 
is the rope which ties us to obedience to Allah, and if there 
were no such rope we would be roaming far afield, like a 
horse which goes everywhere its physical needs lead it to 
and rushes, towards any forage it espies. 


The home front 


The third step required is that we start active 
operations on our “home front”, namely against the 
members of our house-hold, our relatives, our friends, and 
all those members of our society with whom we have 
close relations. What I mean is not that we should enter 
‘into any physical struggle or controversial debates with 
them but that we should, as individuals, and as members 
of the Jamaat, become so attached to our objective and 
should so rigidly follow our principles and regulations that 
it becomes intolerable for those around us who are leading 
lives devoid of any objective or principles to have us in 
their midst. Even our wives, our children our parents, our 
telatives and friends, should in case they fall into this 
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category, be compelled to openly oppose the ehange in us 
so much so that we become strangers in our own city. 
Those among whom we work for our livelihood should 
find our presence a source of uneasiness, and the office 
chair which symbolizes authority and advancement should 
become a hot spot for us. In short, the nearer someone is 
to us, the sooner should the clash come about. The idea is 
that if one’s own home presents itself as battlefield, it is 
pointless to go to a distant place to enter into Jihad. The 
first skirmishes should start within the house itself. 


—Speech, 26 March 1944 (Meeting at Daurl-Islam) 
Rudad Jamaat-e-Islami Part IT Pp. 28-31 
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PERSONAL QUALITIES REQUIRED FOR 
FIGHTERS ON THE ISLAMIC FRONT 


Patience 


The first quality ‘that has been stressed is that of 
patience, without which no struggle can be waged for any 
cause, be it the cause of Allah or some othér. The only 
difference is that the kind of patience required differs. 
There are several aspects to the patience needed in Allah’s 
path. The first is that one should absolutely avoid any 
hastiness. The other is steadfastness in spite of the 
hardships, the oppositions, and the obstacles one meets 
with no stepping back at all. The third is that even if our 
efforts seem to bear no early fruit, we should not lose 
heart but should persist in the struggle. Yet another aspect 
is that even if we are faced with greatest dangers, or 
losses, or fears or temptations, we should not falter and, 
lastly, that in the face of the worst provocations we should 
not lose our mental balance and take on step under the 
stress of emotion. Calmness, prudence, and cool judgment 
are what should govern our actions. But even this is not 
enough. Yet another requirement is that we prove as 
steadfast in our purpose as do-our opponents, and that is- 
why that the injunction of ‘patience in affliction’ is 
accompanied by the other injunction of ‘patience in 
striving.” We should measure our patience against that of 
our opponents and assess the relative proportions. Maybe 
we shall find that we do not really have even ten percent 

_of their patience. Ours must be not just as much as theirs 
but even more if we are to achieve our purpose and defeat 
their efforts to thwart us. 


85 ; COME LET US CHANGE THIS WORLD 


Sacrifice. 


The next in importance is-the proper. spirit of sacrifice, 
for -in this path we have to sacrifice time, labour, and 
money, and in this respect too we should be ahead of our 
opponents rather than behind because we already suffer 
from lack of resources and can only make up for this lack 
by greater sacrifice. As things are, our people sell their 
best faculties for a few'tens or hundreds of rupees a 
month, and that too to those opposed to Allah’s way, and 
thus the cream of the nation is lost to us. This group of 
people who Sell their mental capacities have not sufficient 
courage of conviction to give up this small income and 
instead offer their services to Truth in return for only so 
much as will be enough to meet their essential 
requirements... We can get enough of the rank and file, 
but the leaders can only be secured from among the 
intelligentsia who, unfortunately hanker after worldly 
advancement and flock to the market where they can get: 
the highest bid for their services. Their attachment to the 
real objective of all Muslims is as yet so frail that they are 
not prepared to sacrifice worldly profit for its sake and, 
this being so, we can never hope to defeat the forces of 


evil who spend milli-ons of rupees every day. 
(-Ibid. Pp. 39,40) 


Passionate involvement 


_ The third requirement is passionate involve-ment. It is 
only the first step that we should men-tally grasp what the 
movement stands for and be intellectually satisfied as to 
its correctness. This. obviously is not enough. What is 
required is that it should enkindle a flame in our heart, at 
least to the extent to which we are moved when we see ° 
our own child on a sick bed and are compelled to rush to 
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the doctor or when we find our food stock exhausted and 
are impelled to earn the. wherewithal to supply the want. 
We should be inspired and impelled by such a strong urge 
that we are all the time preoccupied with our goal, so 
obsessed with it that. we feel greatly annoyed if our 
personal or household affairs or others not connected with 
it intrude on our attention and we are the least inclined to 
attend to them and, if we must do so, give them the utmost 
minimum of time required. Until our heart is so far 
attached to our movement and we throw ourselves whole- 
heartedly into the struggle, all will be mere lip service and 
of no account. ; —Ibid. Pp. 40,41 


Persistent and systematic effort 


The fourth quality is that of persistence and 
systematic work. Over a period of time it has become the 
habit with our people that whatever they have to do they 
wish to do in the least possible time. Whatever measures 
are taken smack of expediency, and in a few months 
‘nothing remains of the fruits of the spasmodic efforts. We 
have got to divest ourselves of this habit. We should 
acquire the practice of working slowly and steadily. Even 
if we are entrusted with a task which seems relatively 
unimportant, we should set ourselves to __ its 
accomplishment without seeking immediate results or 
looking for praise even though it might take up the whole 
of our life time. In the Jihad in the way of Allah, active 
combat is not always the rule on the battlefield, nor can. 
everyone fight in the front line. Just for one single battle 
preparations have often to be made for decades on end and 
the plans deeply laid, and while only some thousands fight 
in the front line there are behind them millions engaged in 
various tasks which, though small in themselves, 
contribute directly to the supreme effort. (Ibid Pp. 43, 44) 
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QUALITIES REQUIRED FOR MANNING 
THE ADMINISTRATION . 


The Islamic:state is, among other things, unique in the 
qualities required of those who are to man_ its 
administration. The -kind of people it seeks are those 
whose hearts are filled with fear of God and with a deep 
sense of responsibility before the Creator, who prefer 
reward in the hereafter over profit in this world, for whom 
a moral loss or gain is greater than a material gain or loss, 
who conform strictly and in all circumstances to the 
discipline and the line of action permanently laid down for 
them, who strive in everything to win the pleasure of the 
Master, and who are not slaves to personal or national 
interests or wanton pleasure or greed. They suffer from no 
narrow biases or prejudices, are not blinded by the lust of 
‘riches or power, they do not seek wealth or office and, 
when they find themselves masters:of the riches of the 
earth they prove true and worthy trustees indeed. If they 
happen to be given the’ reins of government, they spend 
sleepless nights thinking of the people under their care, 
while the latter pass their lives in absolute peace, with 
perfect contentment as to the safety of everything that 
belongs to them. If these. Muslims should enter any 
country as conquerors, those conquered have not the 
slightest. apprehension of wanton killings, looting, arson, 
molestation or raping of their women, but rather find 

_-every member of the conquering army to be the guarding 
of their lives and property and the honour of their women. 
They would make such a name for themselves by their 
uprightness in international matters that the whole world 
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would come to havz implicit faith in their integrity, their 
love of justice, their high moral principles, and in their 
word. Such, and such kind of people alone, can bring an 
Islamic state into existence and having done so run it as it 
ought to be run. 

(-Musalman aur Mawjooda Siyasi Kashmaksh Part Ill. Pp. 211,212) 
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NEED FOR CHANGE OF LEADERSHIP 


A 


Our complete submission to our Creator and the effort 
to ward off hypocrisy along with the struggle to rid our 
lives of contradiction and to become true Muslims 
necessarily demands a revolution in the social set-up in 
which we live. This system stands on the foundation of 
unbelief and atheism as well as the worship of false gods, 
on sin and immorality. And the thinkers who designed this 
. system and the statesmen who run it are all people who 

have turned sway from Allah and broken the bounds of 
His laws. As long as the leadership remains in their hands, 
‘as long as they direct, control and lead in the fields of 
‘science. and learning,. in literature, and art, in education 
information ‘and broadcasting, law making and law | 
enforcement, ‘and international relations it will be very 
difficult to live as a Muslim in this world and impossible 
_to leave behind our future generations even with a 
ninimal of belief: in Islam...As long as the immoralists, 
the rebels against Allah, the disciples of satan remain as 
leaders and guides of the world there is no chance that 
oppression, immorality and misguided ventures will come 
to an end: That would be against reason and nature... 
Hence the fact of our being Muslims demands that we put 
-an.end'to.the leadership of the wayward .and the astray, 
‘wipe out the dominance of unbelief and ‘the worship of 
; false pode and replace: ‘them with the True Faith.” 
ian  (-Wawat-e-Islami aur us ke mutalbat 
pect 1946, a the 7" edition 1962, ‘Pp. 22, 23) 
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QUALITIES OF MUSLIM LEADERSHIP 


We in fact want to prepare a group of people who 
would not only surpass the conventional men of religion - 
in piety and incorruptibility but would also excel the 
ordinary man of the world in the ability to'run and reform 
the social system. We feel that one big reason why the. 
world finds itself in its present difficulties is that those 
who are supposed to be “good” do not understand the 
meaning of the work and tend to stay away from mundane 
affairs. They do not realize that warding off evil does not 
mean that one should ward off all approaches of the 

‘world. Their attitude leaves the affairs of the world in the 
hands of evil men who are entirely unconcerned about the. 
practice of virtue and if ever they mention it the purpose is 
only to deceive the public. The cure for this sickness is 
that a party of virtuous people be organized, which should 
be God-fearing, truthful, trustworthy, resplendent with all 
the morality and piety, beloved of Allah and also not only 
capable of understanding the affairs of the world better 
than worldly people but in fact capable of doing better 
than, them both in ability and in skill.., The emergence of 
such a group will put an end to the leadership of the 
immoral and the unprincipled who have made the world 
their happy hunting ground. : Ibid. 48, 49 


? 


\ 
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PERMANENT JIHAD (STRUGGLE) 


The objective of Islamic Jihad is to’ put an end to the 
dominance of the un-Islamic systems of government and 
replace them with Islamic rule, Islam intends to bring 
about this revolution not in one country or in a few 
countries but in the entire world. Although initially it is . 
the duty of every member of the Muslim party to work for 
revolution wherever he lives the final purpose is nothing 
but a world revolution. Any revolutionary ideology which 
upholds the good of all mankind, and not of a mere 
national unit, cannot limit its horizons to those of any 
single country or nation. By its very nature this ideology 
thas to make world revolution its ideal. Truth and Right 
refuse to accept geographic barriers. What is. Truth and 
Right on this side of a mountain of river is so on the other 
side as well. No part of humanity should be cut off from 
it. It is essential for Truth and Right to reach out and help 
wherever humanity has fallen into extremes and wherever 
it is the target of oppression and repression. In the words 
of the Qur’an: “Why should you not fight in Allah’s way 
on behalf of the feeble among men and of the women and 
children who are crying: Bring us forth from out of this 
town whose rulers are oppressors! Oh, give us from Thy 
Presence. some protecting friend! Oh, us ftom Thy 
Presence some defender!” (An-Nisa). 
Jihad fi sabil Allah, Speech, 13 April 1939 - 
(13" Printing, April 1971) Pp. 28,29 
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ROLE.OF WOMEN 


Women’s Role in the Holy Prophet’s Mission 


The history of the Islamic Movement shows that from 
the very beginning women took part in it equally with 
men. The first to believe in the mission of Muhammad (on 
whom are Allah’s blessings) was none other than a 
woman, Khadija, whom we respectfully call the mother of 
the Muslims (may Allah be pleased with her). It was she 
who soothed the trembling heart of the Prophet when first 
the great burden of Prophethood was laid upon him. For 
ten years, full of difficulties and hardships, she was his 
best friend and it was’ her capital which financed the 
efforts of the Muslims during the Meccan period. Among 
the 55 people who embraced Islam in the first three years” 
of Prophethood were 9 women. After seven or eight years 
of terrible persecutidns and sufferings 83 Muslims 
migrated to Abyssinia..Among them were 18 women who 
decided to share all the tribulations of exile with husbands 
and brothers. If among those who suffered the most at the 
hands of the unbelievers in Mecca there. were men like 
Bilal and Ammar, there were also women like Umm 
‘‘Ubais, Umm Ammar and Zinnira. Similarly in Medina 
where the men among the. Ansar made great sacrifices for 
Islam, the share of the women in these was no less. Have 
you not heard of that good lady who on being told of the 
martyrdom of her husband, her father and her brother 
while fighting for Islam in the battle of Uhad, asked: “Tell 
me, is the Messenger of Allah safe?” and when she saw 
him alive she said “If he is alive no affliction is 
unbearable”. In the same battle of Uhad a gentle lady 
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Umme-Ammara was doing the duty of carrying water to 
the injured when she saw that the Holy Prophet had been 
wounded and the unbelievers were closing in on him. She 
took a sword, stood -in front of him and continued to 
defend him till-she received a deep gash in her shoulder. 
This and numerous other events of this. sort show that - 
whatever men did for the sake of Islam women did no 
less. Women bore the brunt of oppression for Islam’s 
sake. They accepted dangers of all sorts, sacrificed life 
and property’ for it, gave up relations and dear ones, 
underwent the difficulties of exile and starvation and fully 
supported father, husband and brother in their struggle. for 
the true Faith. It was owing to the achievements of those 
women that Islam at one time dominated the world. And’ 
today if again this way of life is to. become supreme it can 
only happen if modern Muslim women follow in the foot- 
steps of those all—sacrificing women of a and show 
the same purity of faith. 


—Address before women sympathisers of. “edna lei 
20 April 1947. Tarjumanul Qur’an, May, 1947, P.70 


Women’s Duties in Islamic Movement 


To begin with Muslim ‘women should try to purify 
their own home as well as the homes of their neighbours 
and acquaintances and help remove ignorance, immorality 
and the: worship of false gods. They should make the 
routine and the system of their homes Islamic and try to 

‘ward off and help others ward off the influences of 
ignorant people both of the past and of the fashionable 
present. They-should take the light of faith to illiterate and 
half-educated -women, try to reform the thinking of 
educated women, try to stop the spread of indifference to 
Allah and to the principles of Islam in affluent families. In 
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their own homes they should bring up their children in an 
Islamic atmosphere and if the men in their family are 
involved in immorality or transgression against the faith 
the women should try to bring them to the straight path. 
And if the men are serving Islam in any way the women 
should lighten their burden through encouragement and 
help. Ibid. P.71 


Moral responsibility of women as individuals 


We ask women not lose their personalities in those of 
men. They must not let their way of life be commanded by 
men. They are not subsidiaries of men, they have a 
separate personality of their own. Women, like men, will 
one day have to stand before Allah and give an account of 
their deeds. On the Day of Judgment each woman will rise 
from her own grave not that of her father, husband or 
brother. She will not be let off from judgment on the 
-excuse that her man: will give aii account of her religion... 
Hence we ask women to decide this for themselves, . 
regardless of what their men have decided: Do you like 
Islam:as your way of life? Do you accept its principles, its 
prohibitions and commands, the responsibilities it puts on 
you? If you accept Islam as a whole then you must 


practice it and never deliberately transgress against it. 
Speech before a women’s public meeting, February 
15, 1948, Muslim Khwateen say Islam kay mutalbat, 
2" edition Nov. 1968, ee 13,14 


Muslim women must not be soft. 


We will make arrangements to give Muslim women 
essential army education and that too, Allah willing, 
within the limits of Islam. I have told my friends again 


to 
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and again that the wars of nationalities have broken all. - 
limits and human being are using ever worse forms of 
barbarism. We are face to face. with oppressive powers 
who never hesitate to go beyond the limits of humanity. 
Tomorrow if a war erupts: Allah alone knows what 
inhuman cruelty they will perpetrate. Hence it is necessary 
that we prepare our woman-folk too for defence and every 
Muslim woman should be able to defend her life, honour 
and property. They should learn to use arms and 
ammunition. They should know swimming, horse-riding, 
cycling, driving and first aid. They should not only be able 
to defend themselves but in case of need in war they 
should be able to share the work of men. All this we want 
to do, but within the limits of Islam, not by breaking those 
limits. In the early ages too Muslim women knew the use 
of weapons and were trained in the art of self-defence. But 
all this military skill they learned from ‘their fathers, 
brothers and husbands and then those women taught other 


_ women. Now too the same method can be utilized with 


ease. Muslim soldiers can train women related to them 
and when an adequate number of women have been 
trained they can teach other women. Ibid. P.24 


Women must not become imitation men 


Islamic government would not turn woman into a doll 
as some foolish people seem to think. She would be given 
the chance to progress as much as she can. However, it 
should be understood that we want to give woman a 


‘position of respect, as a woman. We do not want to make 


a man of her. The difference between our civilization and 
that of the west is that western civilization does not give © 
woman any respect or any rights as long as she does not 
become a synthetic man and take over the responsibilities 
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of men. Islamic civilization gives woman all the respect, 
honour and rights while allowing her to remain a woman, 
it puts the burden of only those responsibilities on woman 
which nature herself has put in her share. In this matter we 
consider our civilization far superior and exalted as 
compared to that of the west. And on the basis of logic, 
reason and sound arguments we are sure that the 
.. principles of our civilization are correct and reasonable... 
Our objection to contemporary “mixed” society is not the 
result of any prejudice of blind opposition. In the light of a 
clear understanding we can see that our and your salvation 
and well-being (in fact that of the whole of mankind) lies 
in abstaining from the disastrous social system of the 
west. Apart from the arguments of reason, the experience 
of the world too shows the result of the morality and 
culture inherent in the western way. We know it is 
disastrous and we do not want our nation to fall into the 
abyss towards which the (Pakistani) westernized upper 
class is pushing it. These people have lost touch with 
morality and are now out to destroy the moral fabric of the 
entire nation. Ibid. Pp. 25, 26 


